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LESSON EIGHTEEN – Catholicism in the New World & Lutheran Controversies 

 

Catholicism in the New World, Africa & India 

- The 16th century saw a vast expansion of Roman Catholicism outside of Europe due 

to the colonial Empires rapidly built by the two great powers of Iberia – Spain and 

Portugal – in the Americas, Africa and India.  

- In 1492 the West Indies were discovered by Christopher 

Columbus (1451-1506), an Italian mariner in the service of 

the Spanish monarchy.  

- Columbus made four voyages (1492-1493, 1493-1496 and 

1498-1500), which opened up the Americas for exploration and colonization by 

Spain and Portugal and later for other European powers such as England, France, the 

Dutch Republic and Denmark.  

- The coast of North America was discovered in 1497 by John Cabot, another Italian 

but who was in service to the English king.  

- America was named after Amerigo Vespucci (1451-1512), another Italian whose 

explorations and reports of the American coast made the new continent known to 

Europe.  

- Also in 1497, the Portuguese mariner, Vasco da Gama (1469-1524) discovered the 

Cape of Good Hope (the extreme southern tip of Africa), which at a stroke made 

obsolete the complicated process of overland caravans to convey Eastern goods to 

the West.  

- To ward off con:lict between Spain and Portugal, Pope Alexander VI divided up the 

New World between the two nations in the Treaty of Tordesillas in 1494.  

- Spain received Mexico, Peru and the West Indies, settlements in Columbia and 

Panama and outposts in California and Chile. 

- Portugal received Brazil, West Africa, Mozambique, India and Ceylon, parts of the 

Persian Gulf and the Malay archipelago south of China.  

- However, the Philippines were conquered by the Spanish in 1564 and named after 

King Philip II of Spain.  

- The Spanish and Portuguese arrived in the Americas as conquering armies at :irst, 

with the missionaries coming afterwards.  
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- The Iberian armies were half pirate intent on plunder and half crusaders bent on 

destroying the Paganism of the natives and imposing Roman 

Catholic Christianity as the one true faith.  

- With astonishing speed, the European invaders overthrew 

America’s Aztec and Inca Empires in the early decades of the 16th 

century.  

- The land was :looded with Dominican and Franciscan missionaries, who shepherded 

the natives into Roman Catholic Christianity through mass baptisms, while the 

Spanish “crusader” troops destroyed their Pagan idols and temples. The old Pagan 

ways persisted, dressed up in Christian guise.  

- There was a genuine desire in Spain about bringing Christianity to the native 

Americans. The Spanish monarchy’s grant of land to colonists in Florida was fairly 

typical: 

“When	we	�ind	new	lands,	our	supreme	purpose	is	that	the	people	who	have	lived	

there	from	birth,	who	do	not	enjoy	the	light	or	knowledge	of	faith,	may	be	brought	to	

understand	the	truth	of	our	holy	Catholic	faith,	so	that	they	come	to	a	knowledge	of	it	

and	thus	become	Christians	and	receive	salvation.	This	is	the	supreme	motive	that	

you	are	to	have	and	to	cherish	in	these	discoveries.	In	order	to	make	this	a	practical	

reality,	it	is	desirable	that	those	who	profess	religion	[clergy	and	monks]	should	join	

you	in	your	voyages.	By	these	grants,	I	bestow	upon	you	the	authority	to	carry	to	the	

speci�ied	land	those	who	profess	religion,	whomever	you	may	regard	as	necessary,	

together	with	the	religious	vestments	and	other	items	required	for	carrying	out	

divine	worship.	I	command	that	whatever	money	you	spend	in	transporting	those	

who	profess	religion	and	in	ensuring	that	they	enjoy	everything	necessary	for	their	

upkeep,	and	for	the	religious	vestments	and	other	items	required	for	divine	worship,	

shall	be	paid	for	entirely	from	the	various	rents	and	pro�its	which	shall	belong	to	us	

in	the	speci�ied	land.”1	

- Despite these idealistic words, a huge practical problem was the social and political 

oppression to which the native Americans were subjected by their Spanish masters. 

- Wherever Spain conquered, the natives in particular districts were given into the 

power of a colonist, who had the right to tax them and 

demand their labor, in return he was obligated to protect 

them and Christianize them.  

- The system produced great injustice and the native 

Americans often rebelled, massacring the Dominican and 

Franciscan missionaries.  

- This provoked a savage response and even harsher oppression. The Spanish settlers 

considered the natives as inferior beings, :it only to be ruled by the superior Spanish 

conquerors. Many of the missionaries held this same attitude but some did not.  

- The Dominican Antonio de Montesinos protested on behalf of the native Americans: 
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“Tell	me,	by	which	right	or	by	what	justice	do	you	keep	these	Indians	in	such	brutal	

and	horrible	bondage?	By	what	right	do	you	wage	such	hateful	wars	on	these	people,	

who	lived	gently	and	peacefully	in	their	own	lands,	where	you	have	wiped	out	in�inite	

numbers	of	them	with	unprecedented	murders	and	devastation?	Why	do	you	keep	

them	so	burdened	and	exhausted,	not	giving	them	enough	food,	not	looking	after	

them	when	they	ill?	By	your	extreme	demands	for	work,	they	become	ill	and	die,	or	

rather,	you	kill	them	by	your	lust	to	dig	up	and	acquire	gold	on	a	daily	basis.	What	

care	do	you	take	to	give	them	religious	instruction	so	that	they	come	to	know	their	

God	and	Creator,	or	that	they	are	baptized,	hear	mass,	or	observe	holy	days	and	

Sundays?	Are	they	not	human	beings?	Do	they	not	have	rational	souls?	Is	it	not	your	

duty	to	love	them	as	you	love	yourselves?”2	

- Montesinos spoke these words in a sermon delivered on Christmas Day in 1511 in 

Santo Domingo.  

- The sermon provoked outrage among the colonists, although Montesinos’s 

Dominican superiors refused to take any action against him and Montesino ended 

up back in Spain defending himself before King Ferdinand.  

- Ferdinand passed the matter to a special council, which concluded that native 

Americans were not slaves but also decreed that nothing should be done to change 

the practice currently existing in the colonies.  

- Frustrated with this response, Montesino returned to South America and devoted 

himself to evangelism on the island of Puerto Rico. His efforts were successful and 

he was the :irst Christian to champion the rights of the native Americans.  

- Bartholomew de Las Casas (1474-1566) was another Dominican priest who 

approved of the stand taken by men like Montesino and devoted his life to 

campaigning for just treatment of native Americans. He argued strongly against any 

compulsion in evangelism;  

- He advocated that peaceful preaching should be the only method used for converting 

the natives. One of Las Casas greatest fruits of labor was a guarantee in 1542 that the 

Spanish and the native Americans were to be given equality under the law as fellow 

human beings.  

- In the East, the Jesuits spearheaded the missionary movement. 

The trailblazer was Francis Xavier (1506-1552), a Spanish noble 

of charming manners and simplicity of character.  

- Xavier headed East to India in 1541 at the request of King John III 

of Portugal. Arriving in Goa on the western coast of India in 1541, 

Xavier dedicated the next 10 years to preaching in India, Malaysia, 

Maluku and Japan.  

- An impulsive man who leapt from one project to the next, Xavier then conceived it 

was his great mission to evangelize China but he died before he could penetrate the 

country.  

- He left behind a host of converts. In Roman Catholicism, Xavier is regarded as the 

greatest missionary since the apostles.  
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- His work in Japan certainly paved the way for the phenomenal expansion of Roman 

Catholic Christianity in that land in the latter half of the 16th century.  

- Many Jesuits would follow in Xavier’s footsteps in the East with results which were 

to transform Christian missionary thinking and ignite :ierce controversy. 

Effects of the Catholic Counter-Reformation 

- The	triumph	of	the	papacy. The Catholic Reformation strengthened the papacy 

against its internal enemies, both conciliarists (those who believed the papacy 

should be under the authority of ecumenical councils) and imperialists (those who 

looked to the Holy Roman Emperor for authority).  

- The popes had managed the Council of Trent masterfully. It also restored the public 

reputation of the papacy from the depths of scandal in which it had been mired as 

the 16th century began its course.  

- The	de�inition	of	doctrine. The Council of Trent had authoritatively clari:ied the 

teaching of Rome: Roman Catholic theologians now had a standard of doctrine to 

use, promote and defend against Protestantism.  

- A new sense of theological con:idence returned to Roman Catholicism after the 

initial upheavals in which Rome had wallowed after 1517.  

- The	�lourishing	of	spirituality.	Roman Catholicism was once again producing 

masters of the spiritual life – Ignatius Loyola, Teresa of Avila, John of the Cross.  

- With such holy men and women abounding, no committed Roman Catholic doubted 

his Church was the home of divine sanctity, God’s true Spirit-indwelt Church on 

earth.  

- The	recovery	of	zeal.	A fresh enthusiasm returned to the Roman Catholic Church. 

The pathetic institution of the early 16th century, which had so disgusted even its 

friends, was now on :ire with a heroic zeal to re-create its spiritual empire in Europe 

and to spread Catholicism into the newly discovered and colonized lands of America, 

Africa, and the far East.  

- In the :irst shock-waves of the Protestant Reformation the question had been: can 

Rome survive? As a result of the Catholic Counter-Reformation, a new question 

arose: can Protestantism survive? 

Lutheran Controversies 

- In the period after Martin Luther’s death in 1546, the Lutheran Churches passed 

through a :ire of severe theological testing.  

- As long as Luther was alive, his massive personality was powerful enough to hold 

Lutherans of every stripe.  

- His right-hand man, Philip Melanchthon, who disagree with Luther on several 

matters kept silent out of respect for Luther’s overwhelming charisma and 

achievements.  

- When Luther died, a storm was soon raging :iercely around a number of topics, 

threatening to destroy the entire Lutheran Reformation.  
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- Germany was the original heartland of Lutheranism and it was 

there that the internal disputes raged over a 30-year period.  

- Philip Melanchthon became so depressed by the bitter doctrinal 

con:licts that he looked forward to death as a blessed 

deliverance.  

- In the course of these Church-fracturing quarrels, a group emerged within 

Lutheranism that saw itself as defending the heritage of Luther and the original 

Lutheran Reformation against innovators and corrupters.  

- This group was called the “Gnesio-Lutherans.” The term comes from the Greek 

gnesios meaning authentic, hence the genuine or authentic Lutherans.  

- Sometimes the contentions of 1546-1577 are perceived as being between the 

Gnesio-Lutherans and the “Philippists” (disciples of Philip Melancthon).  

The Antinomian Controversy 

- This controversy had two phases. In the :irst one, the central :igure was Johann 

Agricola (1494-1566), who for most of his career was a court preacher in Berlin, the 

capital city of the leading Lutheran state of Brandenberg.  

- Agricola’s basic contention was that Law and Gospel are so radically opposed that 

Christians no longer need the Law to convict them of sin or work repentance in them 

– the Gospel alone was suf:icient to do this.  

- Agricola was opposed by both Luther and Melanchthon who insisted on the ongoing 

relevance of the Law to awaken conviction and repentance in the believer.  

- As long as Luther lived, Agricola was kept in check by sheer will of the great 

Reformer. After Luther’s death, Agricola became more outspoken in his views.  

- The second phase of the antinomian controversy, in the mid-1550s, involved the so-

called “third use of the Law.” In Protestant thinking (both Lutheran and Reformed), 

the Law is traditionally seen as having three uses, often described by Lutherans as 

curb, mirror and rule: 

1. Curb: to restrain people from committing sin (partly through the divinely ordained 

functions of the state, deterring sinners by the threat of physical punishment). 

2. Mirror: to convict the conscience of sin before God by showing the sinner his true 

condition in the light of God’s standards.  

3. Rule: to teach Christians about the holy life they are to live.  

- Some of Agricola’s sympathizers now denied this third use of the law. The foremost 

:igures were Andreas Poach (1515-1585), pastor of Erfurt and an editor of Luther’s 

Table Talk; Anton Otto, pastor of Nordhausen (b.1505); and Michael Neander (1525-

1595), rector of a school at Ilfeld, who had a reputation as one of Germany’s most 

learned men.  

- These theologians argued that the Law had no teaching or guiding function for the 

Christian.  

- Indwelt by the Holy Spirit, true believers intuitively knew what was right and 

spontaneously did it – they had no need of further guidance.  
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- The disciples of both Luther and Melanchthon maintained that the Law was 

necessary as a moral guide to the Christian life, not least to safeguard believers from 

a false, imaginary view of holiness.  

The Crypto-Calvinist Controversy 

- “Crypto-Calvinism” was the term used by the Gnesio-Lutherans to describe the 

views Melanchthon and his followers concerning the Lord’s Supper.  

- In the aftermath of Marburg Colloquy of 1529, Melanchthon moved closer to the 

Reformed position on the Lord’s Supper.  

- John Calvin was instrumental in winning Melanchthon over more fully to a Reformed 

view. This included Reformed Christology, which denied the Lutheran idea of 

Christ’s human body being omnipresent.  

- During Luther’s lifetime, Melanchthon concealed his shift in opinion for the fear of 

offending Luther. After Luther’s death, Melanchthon began to be more open in 

teaching his Reformed view of the Eucharist.  

- Lutherans often refer to the views of Melanchthon and his sympathizers as 

“Philippist,” by which they chie:ly mean Melanchthon’s views on the Eucharist and 

of human free will.  

- Confusingly, however, Philippists are also sometimes presented by Lutherans as 

being essentially Reformed in their entire theology – hence Crypto-Calvinist.”  

- The de:ining moment in the controversy came with the publication of a theological 

document known as the Corpus	Doctrinae in 1560.  

- This contained an altered version of the Augsburg Confession and of Melanchthon’s 

Apology for the Confession.  

- It also included the latest edition of Melanchthon’s Loci	Communes, the great 

textbook of Lutheran theology.  

- With Prince Augustus’s support, the Corpus became the of:icial doctrinal standard 

for electoral Saxony. When Duke John William of ducal Saxony lost his throne in 

1567 for military adventurism and was imprisoned for life by Emperor Maxmillion 

II, Augustus became guardian of the duke’s two young sons. He imposed the Crypto-

Calvinist view in ducal Saxony as well.  

- The Crypto-Calvinists began pressing for a Church union between Lutherans and 

Reformed. They were in touch with Theodore Beza, Calvin’s successor in Geneva and 

even had one of Beza’s treatises published in Wittenberg.  

- Resistance to the Crypto-Calvinists came from outside Saxony. The overwhelming 

majority of German Lutherans were opposed to the eucharistic departure from 

Luther’s teaching.  

- The dominance of Crypto-Calvinism in the Saxonies came to an abrupt end in 1574. 

That year, Casper Peucer, one of the leading Philippists wrote a letter to the wife of 

Christian Schuetze, court preacher, in electoral Saxony. He enclosed a Reformed 

prayer book, asking that it be given to Anna, wife of Prince Augustus.  
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- The letter somehow fell into the hands of another court preacher, Lysthenius, who 

gave it to Augustus. The prince was outraged that the Philippists appeared to be 

attempting to manipulate members of his own household.  

- Augustus changed sides completely and restored strict Lutheranism. Henceforth 

Lutheranism would adhere to Luther’s view of the Lord’s Supper.  

The Majoristic Controversy 

- This took its name from the Lutheran theologian George Major (1502-1574), who 

for most of his career was a theology professor at Wittenberg.  

- The dispute he stirred up was over the question of good works being necessary for 

salvation. Major af:irmed in 1551 that they were.  

- He was attacked by the Gnesio-Lutherans Nicholas von Amsdorf and Matthias 

Flacius, who feared that Major’s position was misleading at best, and would 

encourage people to think that works merited grace.  

- They preferred to say that good works were necessary, not for salvation, but to 

glorify God in the lives of the saved.  

- There may have been a degree of verbal confusion in the controversy since Major (at 

least sometimes) de:ined salvation not as initial justi:ication exclusively but as the 

entire experience of grace, including sancti:ication.  

- Amsdorf only added to the confusion when he asserted that good works were 

positively harmful to one’s salvation.  

- For this, he was rebuked by other Gnesio-Lutherans. What Amsdorf meant was that 

good works, if trusted in as meritorious, were harmful, because they then became an 

alternative to trust in the Gospel of grace.  

- But Amsdorf’s confusing language only muddied the waters of controversy.  

The Osiandrian Controversy 

- Andreas Osiander (1496-1552) was the leading Lutheran of Nuremberg from 1522 

to 1548.  

- After the Holy Roman Emperor Charles V’s victory over Germany’s Protestants in the 

civil war of 1546-47 and the imposition of the Augsburg interim, Osiander :led to 

Prussia.  

- Here his friend, Count Albert of Prussia, appointed him chief theology professor in 

Konigsberg University.  

- In the last two years of his life, Osiander created a huge controversy over 

justi:ication by faith in his treatise Concerning	Justi�ication. 

- Osiander de:ined justi:ication, not as a forensic declaration (the imputation of 

Christ’s righteousness to the believer’s account), but as the actual indwelling of the 

divine righteousness of Christ in the believer.  

- In His human nature, Osiander argued, Christ was righteous because of His 

indwelling deity. When we are united with Christ, His divine nature dwells in us too 
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and sancti:ies us. This indwelling of Christ constitutes our saving righteousness 

before God.  

- Osiander’s non-forensic doctrine of justi:ication isolated him; both the Gnesio-

Lutherans and the Philippists attacked him for what seemed a shocking lapse back 

into medieval Catholic errors about the nature of justi:ication.  

- His only comfort was Johann Brenz, the celebrated Reformer of Wurttemberg, who 

thought Osiander was more guilty of misleading language than real error.  

- After Osiander’s death, Count Albert canvassed Lutheran divines for a general view 

on what Osiander taught and found unanimous rejection of it. Albert quickly swung 

in line and decided that Prussia would no longer shelter Osiander’s ideas. 

The Synergistic Controversy 

- Lutheran Reformation had originally been de:ined by a strongly Augustinian stance 

on the relationship between divine grace and the human will.  

- Luther himself had given expression to this in his Bondage	of	the	Will in 1525 

against Erasmus’s Semi-Pelagian ranking of the human will alongside God’s grace as 

joint causes in conversion.  

- Luther had insisted that grace was unconditionally sovereign, liberating the 

enslaved will from sin to make it spiritually free.  

- Luther’s view is known as monergism (from the Greek meaning “single energy” – 

God alone converts), as contrasted with Erasmus’s synergism (from the Greek 

meaning “joint energy” – grace and the human will cooperate in conversion).  

- As long as Luther was alive, this monergistic understanding of salvation remained 

unchallenged within the Lutheran Church.  

- Philip Melanchthon had initially been an Augustinian monergist. The earliest 

editions of his Loci	Communes taught that fallen human will was in bondage to sin, 

and that the causes of its regeneration were wholly divine – the Holy Spirit working 

through the Word of God.  

- Melanchthon, however, became increasingly ambiguous on the role of the human 

will in salvation.  

- Melanchthon was clearly moving towards a synergist concept of salvation. But no 

criticism was leveled against him while Luther lived; Luther seems to have never lost 

his con:idence in Melanchthon’s theological integrity.  

- Luther’s death removed the restraints on Melanchthon’s journey into synergism. His 

students at Wittenberg were now going out into schools and parishes openly 

teaching that the human will must cooperate by its own energy in its conversion. 

- Controversy broke out in 1555, when one of Melanchthon’s disciples, Johann 

Pfef:inger (1493-1573), professor at Leipzig University in electoral Saxony, 

published his Five	Questions	Concerning	the	Freedom	of	the	Human	Will.  

- The treatise taught synergism in no uncertain terms, quoting Melanchthon as an 

authority. Pfef:inger was robustly supported by Victorinus Strigel (1524-1569), 

professor at Jena University in ducal Saxony.  
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- Melanchthon and his party were attacked by Nicholas von Amsdorf and Matthias 

Flacius, who upheld Luther’s mongerism.  

- By 1559, the controversy had become intense. At the bidding of Amsdorf and 

Flacius, John Frederick II of ducal Saxony issued a document entitled The	Book	of	

Confutation, which condemned synergistic errors.  

- All pastors in ducal Saxony were to subscribe to this confession. Strigel and others 

were imprisoned for refusing. But these coercive measures were deemed distasteful 

and a colloquy was arranged at Weimar in ducal Saxony in 1560.  

- The main protagonists at the Weimar colloquy were Strigel and Flacius. It proved 

disastrous for Flacius; Strigel maneuvered him into saying that after Adam’s fall, sin 

now belonged to the very substance of human nature.  

- This was Flacius’s way of trying to af:irm the bondage of the will. But it played into 

the hands of the synergists, because it made sin essential to human nature, rather 

than an unnatural distortion or perversion of it, as Augustine had maintained.  

- And if sin was essential to human nature, did that not make God the author of sin, 

since He was the Creator of all essences?  

- Flacius’s extremism was disowned by the greater majority of the other monergists 

but Flacius would not retract what he said and it led to his disgrace.  

- He was expelled from ducal Saxony and tragically spent the rest of his life as an 

unwanted wanderer. The colloquy solved nothing and the synergistic controversy 

blazed on through the 1560s.  

The Formula of Concord 

- The controversies raging in Lutheranism almost to the point of destruction :inally 

inspired some theologians to seek a framework for unity.  

- The initiators of this development were Jacob Andreae (1528-1590), professor at 

Tubingen University in the Lutheran state of Wurttemberg; Martin Chemnitz (1522-

1586), who spent most of his adult career in the Lutheran state of Brunswick, where 

he superintended the churches and helped found the University of Helmstedt; and 

Nicholas Selnecker (1530-1592), based mostly in Leipzig in electoral Saxony, where 

he was pastor of the Saint Thomas Church.  

- Andreae was the main wellspring of this theological peace movement. He published 

in 1573 his Six	Sermons	on	the	Division	among	Theologians	of	the	Augsburg	

Confession.  

- Here he set forth a platform which moderate Lutherans on both sides of the various 

controversies could agree on.  

- This formed the basis of the Swabian Concord of 1574, a more purely theological 

document that abandoned the sermon format. It was then revised by Chemnitz and 

another follower of Melanchthon, David Chytraeus (1530-1600), professor of 

theology at Rostock (on the Baltic coast). The new document was known as the 

Swabian-Saxon Concord.  
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- Meanwhile Prince Augustus of electoral Saxony, in the aftermath of purging all 

Philippists from his domain, involved another Lutheran prince, Count George Ernest 

of Henneberg, in the quest for unity-in-the-truth.  

- In November 1575, George Ernest, together with Duke Ludwig of Wurttemberg and 

margrave Karl of Baden, appointed a number of theologians to submit proposals for 

a new doctrinal statement. The resulting document was 

:inally published at Maulbronn in January 1576.  

- During May and June of 1576, six of the peace movement 

theologians met at Torgau in ducal Saxony and after much 

discussion they produced the Torgau Book. This became 

the basis for the :inal peace platform that emerged in May 

1577, the Formula of Concord. It had 12 Articles: 

- 1. Original Sin 2. Free Will 3. The Righteousness of Faith Before God 4. Good Works 5. 

The Law and the Gospel 6. The Third Use of the Law 7. The Lord’s Supper 8. The 

Person of Christ 9. The Descent of Christ to Hell 10. Church Rites 11. God’s Eternal 

Foreknowledge and Election 12. Other Factions and Sects that never embraced the 

Augsburg Confession 

- The Formula succeeded in blending together in a healthy synthesis the outlook of 

moderate Gnesio-Lutherans (but not extremists like Flacius), conservative 

Melanchthonians (but not Philippists) and those who stood somewhat in the middle. 

- On all the disputed points, a middle ground was staked out that went beyond mere 

verbal agreement over ambiguous statements. The Formula excluded the following: 

- Synergism – Lutherans were now bound to believe in monergism – that God’s 

energy was the sole positive power at work in human conversion. The human will 

was free in the earthly sphere (free to choose whether to perform this or that earthly 

action, like keeping or breaking the law of the land), but in the spiritual sphere it 

was enslaved to sin and needed divine liberation.  

- Antinomianism – Lutherans would now acknowledge the third use of the law – its 

capacity to guide believers in the way of practical holiness. Lutherans were also to 

recognize that good works must (on the one side) be excluded from the sinner’s 

justi:ication before God but were (on the other side) necessary fruits of true faith, 

which believers were obligated to do, not to justify themselves, but to render to God 

the obedience owed to Him.  

- The	Crypto-Calvinist	view	of	the	Eucharist – Lutherans from now on would be 

committed to Luther’s view of the real presence, stated against Zwingli at the 

Marburg colloquy.  

- The	Reformed	view	of	the	relationship	between	Christ’s	two	natures – 

Lutherans were henceforth to confess the “communication idiomatum,” the mutual 

sharing of attributes by the two natures, so that Christ could be truly omnipresent in 

His :lesh.  

- The 11th article on God’s Eternal Foreknowledge and Election was not a response to 

an existing controversy in Lutheranism. It was a “pre-emptive strike” against what 



  Angela Ke	erhagen 

11 

 

most Lutherans believed was a dangerous tendency in Calvinism, which could infect 

the Lutheran Churches unless the Formula guarded against it.  

- The danger that the Formula’s architects perceived in the Reformed doctrine of 

predestination was its view of reprobation.  

- If election to salvation was balanced by a symmetrical reprobation to damnation, 

this might sound logical, Lutherans argued, but it threatened the genuineness of 

God’s love revealed in Christ.  

- To preserve the reality, the universality and trustworthiness of God’s love, the 

framers of the Formula maintained that God in Christ was equally intent on saving 

all.  

- If some were actually saved, they must credit this entirely to His grace and not in any 

sense to themselves.  

- However, if others were lost, they must not ascribe this to any failure of saving intent 

in God, but exclusively to their own resistance to His grace.  

- If this appeared to violate logic, so much the worse for logic. We must be content 

with paradox in this life; in the next all will be made clear.  

- Does Reformed Theology teach double predestination? There are different views of 

double predestination. One of them is called the equal ultimacy view.  

- Equal ultimacy is based on a concept of symmetry. It seeks a complete balance 

between election and reprobation. The key idea is this: just as God intervenes in the 

lives of the elect to create faith in their hearts, so God equally intervenes in the lives 

of the reprobate to create or work unbelief in the hearts of the reprobate.  

- Equal ultimacy is not the Reformed view of predestination. While Calvinism does 

have a view of double predestination it does not embrace this view of equal ultimacy 

which was condemned at the Second Council of Orange in 529.  

- To understand the Reformed view of the matter we need to pay attention to the 

distinction between positive and negative decrees of God.  

- Positive has to do with God’s active intervention in the hearts of the elect. Negative 

has to do with God’s passing over the non-elect.  

- The Reformed view teaches that God positively or actively intervenes in the lives of 

the elect to ensure their salvation.  

- The rest of mankind God leaves to themselves. He does not create unbelief in their 

hearts. He does not need to; the unbelief is already there.  

- They sin by their own choices. In Reformed theology, the decree of election is 

positive and the decree of reprobation is negative.  

- The Formula of Concord was of:icially embraced by roughly 2/3 of Germany’s 

Lutheran lands, including 23 dukes and princes and 35 imperial cities.  

- Even in the lands where the rulers did not accept the Formula most Lutheran 

pastors and congregations did.  

- When the Formula was of:icially published in 1580, as the Book of Concord, it was 

bound with all the other authoritative confessional statements of the Lutheran 

Reformation such as Luther’s catechisms, the Augsburg Confession etc.  
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- Two other documents were routinely published in each edition of the Book of 

Concord.  

- There was the Catalogue of Testimonies, a list of passages from the early Church 

fathers, giving patristic backing to Lutheran theology.  

- In Saxony, there was additionally the Saxon Visitation Articles of 1592, dealing with 

a resurgence of the Crypto-Calvinist controversy in Saxony. The Visitation Articles 

were published with every version of the Book of Concord in Saxony until the early 

19th century.  

1 2000 Years of Christ’s Power, Volume Three, Needham Nick, page 489 
2 2000 Years of Christ’s Power, Volume Three, Needham Nick, page 490 

 

                                                           


