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Modern Church History 

1700-Present Day 

Lesson Eight 

English Evangelical Revival: The Baptists, English 

Hymnody and Persecution of the Methodists 

Renewal Among Particular Baptists: The Life and work of Andrew Fuller 

(1754-1815) 

- Most of England’s Particular Baptists not only stood aloof from the Evangelical 

Revival; they almost prided themselves in doing so.  

- The chief reason was the Anglican context of the Revival. Particular Baptists were so 

preoccupied with the correct form of church government (especially its baptistic 

nature), they could not bring themselves to believe that anything good could come 

out of the Church of England, which they routinely denounced as a false Church.  

- There was a principled disdain for the Revival and all its works. ‘It	is	unlawful	for	

any	to	attend	the	meetings	of	the	Methodists,	or	to	join	in	any	worship	which	is	

contrary	to	the	doctrines	and	ordinances	of	our	Lord	Jesus’: so reads a 1754 

resolution passed in a Particular Baptist church in Norwich.  

- Consequently, while the rivers of revival were fertilizing the Anglican Church far and 

wide, it is not entirely surprising that the Particular Baptist churches were shriveling 

away, both spiritually and numerically.  

- Their spiritual decline was partly evident in their widespread acceptance of Hyper-

Calvinism, the theological view that in the Gospel proclamation, preachers ought 

not to give indiscriminate invitations to sinners to trust Christ for salvation.  

- This restriction was grounded in the belief that since Christ had died only for the 

elect, it followed that elect sinners alone had any right or calling to trust Him as 

Savior.  

- This type of preaching threw its hearers back into themselves, seeking after 

potential signs that they were or might be among the elect, which alone would 

entitle them to come to Christ for salvation.  
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- Alongside this withering Hyper-Calvinism, contemporary testimony also suggests 

that Particular Baptist churches were in a sorry state of piety.  

- The outstanding 3igure whose in3luence was key in helping 

revive the theological and spiritual health of Particular Baptists 

was Andrew	Fuller	(1754-1815).  

- Born at Wicken, in Cambridgeshire, he belonged to a Christian 

farming family, who worshipped in a Particular Baptist church 

in Soham; its pastor, John Eve, was a Hyper-Calvinist.  

- Under Eve’s preaching, with its absence of invitations to trust Christ for salvation, a 

young Fuller suffered greatly; he became increasingly aware of his alienation with 

God. 

- He tried to 3ind help in the writings of John Bunyan, reading them attentively and 

weeping profusely. But not even Bunyan could help him.  

- Eventually, 15-year-old Fuller resolved, in a kind of holy desperation, to trust Christ 

for himself, in spite of his pastor’s restrictive Hyper-Calvinism. He tells us about his 

attitude at the time: 

“I	was	not	then	aware	that	any	poor	sinner	had	a	warrant	to	believe	in	Christ	for	the	

salvation	of	his	soul,	but	supposed	there	must	be	some	quali-ication	to	entitle	him	to	

do	it.	Yet	I	was	aware	that	I	had	no	quali-ications.	On	a	review	of	my	resolution	at	the	

time,	it	seems	to	resemble	that	of	Esther	who	went	into	the	king’s	presence,	contrary	

to	law	and	at	the	hazard	of	her	life.	Like	her,	I	seemed	reduced	to	extremities,	

impelled	by	dire	necessity	to	run	all	hazards,	even	though	I	should	perish	in	the	

attempt.	Yet	it	was	not	altogether	from	a	dread	of	wrath	that	I	-led	to	this	refuge,	for	I	

well	remember	that	I	found	something	attracting	in	the	Savior.	I	must	–	I	will	–	yes,	I	

will	trust	my	soul	–	my	sinful,	lost	soul	in	His	hands.	If	I	perish,	I	perish!	However	it	

was,	I	determined	to	cast	myself	upon	Christ,	thinking	peradventure	He	would	save	

my	soul.”1	

- This experience proved formative for Fuller’s life and theology and when he was 

called into the pastorate, he devoted a large part of his energy among Particular 

Baptists to vindicating the unconditional freeness of the Gospel – its unfettered 

invitation to all sinners without exception to trust immediately in Christ for 

salvation.  

- His classis treatise on this topic was The	Gospel	Worthy	of	All	Acceptance.  

- Fuller emphasized the exegetical case for the free offer of the Gospel, arguing for its 

Biblical truth on the passage-by-passage basis; without denying the particular 

design of the atonement, he also stressed universal relevance, that Christ had done 

everything necessary for the salvation of all, which laid the foundation for any and 

every sinner to trust Him for a reconciled relationship with God.  
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- Fuller’s preaching, writing and personal in3luence were instrumental in liberating 

Particular Baptists from the chilly reign of Hyper-Calvinism, propelling them instead 

into a new era of theological vitality, committed evangelism and overseas mission.  

- The missionary aspect of Fuller’s theology found concrete expression in 1792, in the 

establishment at Kettering	of	the	Baptist	Missionary	Society.  

- Their 3irst missionary was William	Carey	(1761-1834), pastor of 

Harvey Lane Baptist Church in Leicester.  

- Carey was deeply in3luenced by Fuller’s treatise and by the published 

accounts of the unevangelized world by British naval explorer James 

Cook.  

- Carey joined his literary pro-evangelistic voice to Fuller’s in a 1792 

treatise. Perhaps the chief burden of this work was the thesis that the Great 

Commission of Matthew 28 was binding on the Church in all ages.  

- Carey chose India as his 3ield of missions and sailed from England with his pregnant 

wife, Dorothy, in 1793, landing in Calcutta in November and settling ultimately in the 

city of Serampore (in West Bengal).  

- The Baptist Missionary Society sent others to help Carey – the most well-known 

being Joshua	Marshman	(1768-1837) and William	Ward	(1769-1823); but 

Carey remains (rightly) etched into the Baptist imagination as the great pioneer.  

- In addition to Fuller’s successful campaign against Hyper-Calvinism and his intimate 

involvement in the Baptist Missionary Society, he wrote copiously on a rich variety 

of theological topics, such as the Deist controversy, anti-Trinitarianism, the nature of 

true religion as including affections as well as the mind, the self-evidencing light of 

the Gospel as the basis of faith, and many other topics.  

- Given the quality and extent of his writings, it would be no exaggeration to esteem 

Fuller as the greatest theologian England produced in the 18th century. 

The Life and Work of Anne Dutton (1692-1765) 

- The Countess of Huntingdon was the most famous female 

publicist of the English Revival in its Calvinist branch, but 

she did not stand alone.  

- Anne Dutton was doubly signi3icant for holding Particular 

Baptist convictions, when very few English Particular 

Baptists were – as yet- interested in revivals and for being a noted theological author 

at a time when the discipline of theology was most wholly restricted to men.  

- Dutton (or Williams as she was born) was from Northampton, the daughter of pious 

Congregationalist parents.  

- However, she was baptized as a believer in a Baptist church in her native city, where 

she began worshipping in her teens.  



Modern Church History  Angela Ke�erhagen 

 4

- Her 3irst husband died in 1720 after only 3ive years of marriage; a few years later she 

married Benjamin Dutton, who had trained for the preaching ministry and in 1731 

became pastor of the Particular Baptist Church at Great Gransden in 

Huntingdonshire. 

- The church 3lourished under his preaching. Benjamin died in 1747, during a return 

voyage from America when the ship sank.  

- After Benjamin’s death, his widow became increasingly known as an author. Her 

spiritual sympathies placed her in the Revival camp and she corresponded with 

many of the Revival’s leading 3igures – White-ield,	Wesley,	Philip	Doddridge,	the	

Countess	of	Huntingdon,	and	Howell	Harris	in	Wales. 	

- Her letters were highly valued as expressions of warm and wise Evangelical 

spirituality; a century after her death, some of Dutton’s letters were published in a 

volume entitled Selections	from	Letters	on	Spiritual	Subjects.	

- Dutton did not limit her literary ministry to writing letters. A notable theological 

author, Dutton penned treatises on the Lord’s Supper (the most intimate 

communion we can have with Christ in any ordinance, she claimed) and Christian 

perfection (Wesley’s doctrine, which she opposed).  

- She authored some 60 hymns. White3ield was a friend of Dutton’s and an admiring 

promoter of her writings, helping to get them published.  

- It has been reckoned that Dutton produced around 50 publications – theological 

treatises, poetry and hymns.  

- One of her most striking pieces was a defense of her own freedom as woman to 

write on theology. Dutton argued that she was not violating Paul’s prohibition on 

women teaching, because she was exercising no authority – no one was under any 

obligation to read her treatises, nor were they to be read out as authoritative 

teaching to a gathered congregation.  

- Like Priscilla correcting and instructing Apollos privately, Dutton was simply 

offering her views as a Biblically literate Christian to anyone who wished to read 

them in private.  

Renewal Among General Baptists: Daniel Taylor (1738-1816) 

and the New Connexion 

- When the Evangelical Revival began in England, the General (or 

Arminian) Baptists had undergone a serious drift into anti-

Trinitarianism (rational Dissent as it was known), with little interest 

in a revival whose theology and spirituality were intensely Trinitarian.  

- Their restoration to the Trinitarian faith of their origins came about through the 

labors of a Methodist, Daniel	Taylor	(1738-1816).  
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- Taylor was born at Sourmilk Hall in Yorkshire, the son of a coalminer. Touched by the 

creative impulses of the Evangelical Revival in its Arminian form, Taylor and his 

father both became Wesleyan Methodists.  

- To the end of his life, Taylor remained steadfast to Wesley’s brand of Arminian 

revivalism but he became quickly disenchanted with Wesley’s style of leadership – 

Taylor felt Wesley was too dictatorial.  

- He also ceased believing in infant baptism after studying the treatise The	History	of	

Infant	Baptism by Anglican theologian William	Wall	(1647-1728); the treatise, of 

course, defended the infant baptism practice of the Anglican Church, but had the 

opposite of its intended effect on Taylor, who felt its arguments are weak.  

- Taylor was baptized as a believer in February 1763, and was ordained some months 

later as a General Baptist minister, pastoring a group of General Baptists at Hebden 

Bridge, in West Yorkshire’s Upper Calder valley.  

- Itinerating among other General Baptists, Taylor gained an increasing sense of how 

far this body of Dissenters had drifted into anti-Trinitarianism, and how 

disillusioned its Evangelical minority was.  

- He forged a particular relationship with a body of Evangelical General Baptist 

congregations in Leicestershire, Nottinghamshire, and Derbyshire, with their 

geographical center in the Leicestershire village of Barton-in-the-Beans.  

- The 3irst of these churches had originated in 1745, at which point it called itself an 

Independent church; but in the 1750s, it embraced General Baptist principles.  

- By 1760, the church had become 3ive churches. Taylor helped unify these churches 

under a common Evangelical Trinitarian and Arminian banner.  

- The upshot of Taylor’s activities was that in June 1770, in Whitechapel (London), 

Taylor oversaw the organizing of Evangelical General Baptists into a new body, the 

‘New	Connexion	of	General	Baptists.’  

- Under Taylor’s inspiration the New Connexion 3lourished; a year after Taylor died in 

1816, the New Connexion boasted 70 congregations.  

- This growth was partly due to Taylor’s own vigorous and extensive evangelism in 

northern England, notably in Halifax. In that light, the New Connexion has correctly 

been termed ‘a child of the Evangelical Revival.’ 

- Taylor occupied several pastorates, and in 1798 became the 3irst theology teacher of 

the newly established General Baptist Evangelical Academy, located at Mile End, in 

the East End of London. Taylor also wrote proli3ically.  

The Evangelical Revival and the Birth of English Hymnody 

- When the Reformation came to England in the 16th century, it followed a Reformed 

or Calvinist rather than a Lutheran pattern.  
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- One of things that distinguished the Reformed from the Lutherans was their attitude 

to public worship.  

- From the very beginning, Lutherans were ardent singers of hymns, Martin Luther 

himself writing some great and enduring hymns such as A	Mighty	Fortress	is	Our	

God.  

- The Reformed, however, took a different line. By and large, the Reformed view was 

that the songs of the Bible, rather than humanly composed hymns, ought to be the 

material for public worship. We should note three things about this though, since the 

historic Reformed view is often misunderstood.  

1. First, by songs of the Bible, Calvin and those of his mind did not mean exclusively 

the Psalms. They had the highest regard for the Psalms, but they did not rule out 

the possibility of using other Biblical songs.  

- For example, in Calvin’s order of worship in Strasburg, the Nunc	Dimittis was 

always sung at the close of the Lord’s Supper.  

- The Nunc	Dimittis is the song of Simeon found in Luke 2.  

2. Second, the Reformed wing of the Reformation did not necessarily restrict itself 

to those passages of the Bible which could be described as songs or materials of 

praise.  

- Calvin again put together orders of worship in which the worshippers sang the 

Ten Commandments, which are not normally seen as songs or materials of 

praise.  

3. Third, the Reformed did not even strictly adhere to the Bible alone; it was not 

uncommon for a Reformed congregation to sing the Apostle’s Creed.  

- In Reformed Scotland, prior to the time of the Covenanters, Presbyterians would 

always end every psalm by singing the Gloria	Patri – ‘Glory	be	to	the	Father	and	

to	the	Son	and	to	the	Holy	Spirit,	as	it	was	in	the	beginning,	is	now	and	ever	

shall	be,	world	without	end,	Amen.’ 

- The basic pattern of Reformed worship, then, was to sing passages from the Bible, 

mainly but not exclusively the Psalms, with a few other things like the Apostle’s 

Creed and the Gloria Patri but no newly composed hymns.  

- This, then, was the situation that the dawning 18th century faced. English Protestant 

worship was Reformed and not Lutheran.  

- It was dominated by Psalms, which were available in a number of different 

translations. More than any other single person, it was Isaac Watts, the famous and 

admired Congregationalist preacher of London, who was responsible for converting 

the English to hymn-singing.  

- This does not mean that he was either the 3irst or the only advocate of English 

Protestant hymn-singing, even though he was the most in3luential.  
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- The movement toward hymn-singing had begun some decades before Watts, in the 

latter half of the 17th century. The Particular or Calvinist Baptists played a prominent 

role in this.  

- John	Bunyan, for example, was in favor of hymn-singing. He did not manage to 

persuade everyone in his Bedford congregation, so in order to keep everyone 

together and not split the congregation, they adopted a practice of mutual 

forbearance; those in the congregation who did not approve of hymn-singing 

remained silent.  

- Benjamin	Keach, was, after Bunyan, the most signi3icant English Calvinistic Baptist 

of the 17th century, and Keach was fervently committed to hymn-singing.  

- Unfortunately, he did not avoid a split when he introduced hymn-singing into his 

Southwark congregation. Passions could run high on this issue.  

- Among Presbyterians, Richard	Baxter and Matthew	Henry advocated the singing 

of hymns; among the Anglicans, John	and	Henry	Playford published collections of 

hymns and in 1703, royal authority was given to supplement the Tate and Brady 

psalter with 16 hymns.  

Isaac	Watts	

- These men had struck the 3irst blow; but it was Isaac Watts who would carry 

everything before him, transforming the trickle into a 3lood.  

- When Watts wrote and published his hymns, he was acting from a principled 

theological conviction that the Christian voice of sung praise was improperly 

restricted and impoverished, if believers sang passages taken only from the very 

words of the Bible. 

- Watts was particularly unhappy with the way that the Old Testament psalms 

dominated English Protestantism to the exclusion of almost everything else.  

- He argued that it was theologically and spiritually unsuitable for New Testament 

worshippers to quarantine their songs of worship within the narrow con3ines of the 

lyrics of the Old Covenant.  

- No doubt, Watts acknowledged, the songs of the Old Covenant, treasured up in the 

Psalter, were divinely inspired; yet this did not alter the fact that they were 

speci3ically Old Covenant songs, their expressions of worship embodied in the types, 

shadows and symbols of the pre-Christian era.  

- By contrast, now that Christ and the fullness of salvation had come, the people of 

God, Watts maintained, enjoyed gracious rivers of new light, new experience, new 

life, and new joy, that were foreign to Israel under the yoke of the Law of Moses.  

- Watt’s motivation was to articulate the plenitude and richness of New Testament 

light and life – to sing songs of the New Jerusalem, not merely of the Old. 	
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- Others had already used these arguments, encouraging the singing of hymns. The 

difference was that Isaac Watts produced a hymnbook of outstanding literary 

excellence. It was published in 1707, with the title Hymns	and	Spiritual	Songs. 	

- A second revised edition came out in 1709. Thereafter, Watts sold the copyright and 

the hymn-collection was removed from his control. 	

- By the year of Watt’s death, 1748, there had been 16 editions of his hymnal. His 

hymns proved to be most popular among the preachers and people of the 

Evangelical Revival in the Anglican Church. 	

- It was Evangelical Anglicans who embraced the hymns of Watts and introduced 

them to their order of worship. 	

- Some of Watt’s most celebrated hymns were Joy	to	the	World,	When	I	Survey	the	

Wondrous	Cross and This	is	the	Day	that	the	Lord	has	made.	

- When John Wesley produced his Collection	of	Psalms	and	Hymns in 1737, over a third 

of them were by Watts.  

- When George White3ield produced his Hymns	for	Social	Worship in 1753, most of the 

hymns were by Watts.  

Persecution of the Methodists 

- Methodist open-air preachers – whether Calvinist or Arminian – were often objects 

of persecution.  

- Most of the time this stemmed not from hostile magistrates but hostile mobs. These 

mobs, however, were quite often incited by hostile Anglican clergy, who in3lamed 

popular feeling against the Methodist preachers, accusing them of being Jesuit 

agents or Jacobites. 

- This was due to the ugly anti-Catholic sentiments of the British psyche. Sometimes 

the fury of the mob was not even directed at preachers but simply at people known 

to be evangelicals.  

- John Cennick, the Evangelical Calvinist, published a narrative of an anti-Methodist 

riot in the city of Exeter in 1745.  

- The riot lasted for several days. Cennick described how he and his helpers were 

daily assaulted by vicious mob; the women were abused as ‘Cennicking whores’ and 

‘White3ield bitches.’  

- Evangelicals of both genders were beaten, stripped, thrown into 3ilthy gutters and 

dragged in the mud.  

- The 1745 Exeter riot was on a large scale and lasted an unusually long time, but the 

mob violence it exhibited was typical in nature of the hostility that had to be 

endured by many Evangelical preachers and their helpers, from the beginning of the 

Revival and for decades afterward.  
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- Methodism was not without its actual martyrs. The 3irst to die for his faith was 

William	Seward	(1702-1740)	of	Badsey in the Vale of Evesham, an af3luent 

businessman and philanthropist, friend of Charles Wesley and George White3ield.  

- Seward was an active 3inancial supporter of Methodist leaders (especially George 

White3ield) and their endeavors from the outbreak of the English Revival in 1738, 

although it was only in 1740 that he began open-air preaching as a lay evangelist.  

- He encountered mob hostility in south Wales, where he was violently assaulted by 

angry crowds in Newport, Caerleon, Usk and Monmouth.  

- The mob bombarded him and another open-air preacher with dirt, dung, eggs, dead 

animals and stones. Seward lost the sight in his right eye after a mob showered him 

with stones.  

- In October 1740, at Hay-on-Wyre, in Brecknockshire, Wales, a mob once again 

stoned Seward, and this time he received so serious a head wound that he died a few 

days later.  

- Sometimes the persecution was less brutal, more masked by the forms of law, but 

still damaging.  

- In Oxford University – ironically the birthplace of Methodism – six students were 

cast out of St Edmund Hall in 1768, for the deplorable crime of ‘holding	Methodist	

tenets	and	taking	upon	them	to	pray,	read	and	expound	the	Scriptures,	and	

sing	hymns,	in	private	homes.’	 

- At the town of St Just in Cornwall, the converted scoundrel Edward Green3ield was 

forcibly separated by law from his wife and family, so unbearable had his new-found 

Methodist sobriety of life become.  

Consequences of the Evangelical Revival in England  

- The Revival certainly impacted England and Wales in various important ways. The 

conversion of many to a doctrinally Trinitarian faith, which emphasized and bore 

fruit in a sancti3ied life, can hardly be denied.  

- Allied to this, the Revival birthed a new style of evangelism, characterized by what 

we might call its systematic aggressiveness.  

- The parish system – expecting people to attend their local church and be 

Christianized by its ministrations – was no longer seen as equal to the needs of 18th 

century England and Wales.  

- The lion of unbelief had to be bearded in its den, by open-air preaching to the often-

unchurched multitudes in an era that cherished public oratory, lacking the 

distractions of the electronic media.  

- This aggressive assault on unbelief was systematized by John Wesley, as he divided 

up England and Wales into ‘preaching circuits,’ training and supplying a host of 

preachers for those circuits.  
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- Preaching itself acquired a new urgency, as preachers became more outspoken and 

emotional than ever before in their proclamation of the faith, pleading with listeners 

to respond personally.  

- To give a voice to the new feelings of the converted, the English and Welsh languages 

produced a whole new hymnody.  

New	Denominations	and	Global	Missions	

- The Revival also 3lowered forth in the formation of new denominations. Evangelical 

Arminian Baptists formed a new religious body, the New Connexion of Baptists in 

1770. 

- The chapels erected by Selina Hastings, the Countess of Huntingdon, left their 

Anglican cradle to become a Dissenting Church, the Countess of Huntingdon’s 

Connection in 1779.  

- Wesley’s United Societies of Methodists severed their ties with the Anglican Church 

in 1795, four years after Wesley’s death, to become another Dissenting body, the 

English Methodist Church.  

- Wales saw the birth of the Calvinist Methodist Church in 1811, when Welsh 

Methodists broke from the Anglican Church be beginning to ordain their own 

ministers.  

- Missionary enterprise sprouted naturally from the Revival. No one could doubt that 

the Evangelicals were committed to global missions.  

Education	

- Rather than shunning the earthly wellbeing of men, women and children, as 

somehow inconsistent with Christian heavenly-mindedness, Evangelicals pursued 

with passion the betterment of the human condition in society, as a necessary 

out3low of love for one’s neighbor, itself a primary fruit of saving faith in the Gospel.  

- Two areas in which Evangelicals strove for this betterment of humanity were 

educational and social reform.  

- In order to bring the blessings of literacy and mental improvement to the 

disadvantaged, Evangelicals pioneered Sunday school.  

- Perhaps the 3irst trailblazer was the Methodist, Hannah	Ball	(1734-1792), a friend 

of John Wesley’s who often gave her testimony of her experience of God’s grace at 

meetings where Wesley preached.  

- Ball was a reasonably af3luent lady and opened a Sunday school in her town, High 

Wycombe in Buckinghamshire in 1769.  

- Working children were instructed in reading and writing on Mondays, and in 

Christian truths on Sunday morning just before the Sunday morning worship service 

in the local Anglican Church.  
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- It was Anglican layman, Robert	Raikes	(1736-1811) who popularized the Sunday 

school movement.  

- Raikes grew up in an atmosphere of Evangelical Revival in Gloucester; White3ield 

and the Wesley’s were frequent guests in his parent’s home.  

- As an adult, Raikes owned and ran a local newspaper and when he became enthused 

about Sunday schools, he utilized his local paper to promote it.  

- Raikes’ school was set up in 1780 to improve the desperate condition of Gloucester’s 

disorderly slum children. His school was designed to teach children literacy, with the 

Bible as the textbook of choice, enabling them to enter adulthood with better life-

skills and a foundation of Christian knowledge.  

- Raikes success led to a rapid establishment of Sunday schools across the English 

Evangelical world.  

Social	Reform	

- Evangelical commitment to social reform included the reformation of Britain’s 

prison system.  

- The key campaigner was John	Howard	(1726-1790), a Londoner raised in a 

strongly Dissenting and Calvinist household who inherited a considerable fortune 

from his father. 

- In 1773, he became High Sheriff of Bedfordshire, in which capacity he visited the 

local county prison, and was appalled by the inhumane conditions endured by its 

inmates. 

- This spurred him on to investigate prison conditions across Britain. His 

recommendations for improvement were better diets, clean water, provision for 

privacy, Biblical instruction, strict control on who could work in the prisons and 

regular inspections by an outside body.  

- His basic philosophy was that once people were in prison, the aim should be to 

prevent them from reoffending, by giving them opportunities to become better 

citizens.  

- Another facet of social reform was the campaign to abolish the African slave trade, 

which we have already considered when we looked at John Newton.  

- Many Evangelicals were involved in this campaign. One name of note is Charles	

Simeon	(1759-1836), who the Simeon Trust Method of Hermeneutics is named 

after.  

- At a grass roots level, the Methodist religious societies provided food and clothing to 

the destitute, functioning similar to what we would think of as a welfare state.  

- Money was donated by members of the Societies to fund these projects. Overall, the 

Evangelical Revival included many positive aspects outside of evangelism and the 

spread of the Gospel.  
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1 2000 Years of Christ’s Power, Volume Five, Needham, Nick, page 187 

                                                      


