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Revival in Scotland Part Two 

- It was ten years after White�ield’s �irst visit to Scotland in 1741 

that John Wesley set foot on Scottish soil in order to preach.  

- He came at the invitation of Captain Gallatin, an English army 

of�icer stationed at Musselburgh, near Edinburgh.  

- Wesley arrived in Musselburgh on April 24th, 1751, together with 

one of his lay preachers. He went in spite of strong 

discouragement from White�ield. 

“You	have	no	business	there,	for	your	principles	are	so	well	known	that	if	you	spoke	

like	an	angel,	none	would	hear	you.”1	

- By Wesley’s principles, White�ield meant his Arminianism and 

perfectionism. White�ield’s warning may have had an impact on 

Wesley; he resolved that in Scotland he would never attack 

Calvinism in his preaching, but limit his preaching forth the 

essential Gospel of salvation by faith.  

- He instructed his lay preachers to do the same in Scotland, 

rebuking one of them in 1770 who preached against the doctrine of perseverance.  

- Wesley made 22 visits to Scotland, and was usually given a positive reception, 

preaching both in Presbyterian and Episcopalian churches.  

- John	Gillies of Glasgow was his strongest supporter among Church of Scotland 

ministers. Scotland’s ruling classes were well-disposed, and in 1772 Wesley was 

given the freedom of the city in Perth and Arbroath.  

- Wesley’s journal records that the ordinary masses of Scottish people received him 

more warmly than their English counterparts did.  
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- By 1767, there were only 468 Methodists in Scotland, and 1,079 by the time of 

Wesley’s death in 1791. Adam Clarke, who was responsible for the practical 

administration of Scottish Methodist missions in the Shetland Islands, noted that 

Wesleyan Methodism had put down no deep roots in Scotland except in Edinburgh 

and Glasgow.  

- Wesley did not begin ordaining preachers for Scotland until 1785. Wesley’s failure to 

win many committed followers in Scotland was probably owing, in signi�icant 

measure, to open hostility from in�luential Scottish Calvinists toward his 

Arminianism and perfectionism.  

- The most notable example of this antagonism was a treatise by John Erskine, leader 

of the Church of Scotland Evangelicals.  

- Erskine was very ready to acknowledge Wesley’s genuine piety and Christian 

sincerity, but expressed grave concern about Wesley’s Arminianism and views on 

sinless perfection, taught by Wesley in England, even if he remained silent about 

them in Scotland.  

- Wesley’s Scottish work was also undermined when in 1771, the leading Scottish 

Evangelical lay woman, Lady Glenorchy came down decisively against Wesley, 

refusing to allow any Wesleyan preachers to occupy the pulpit of her new chapel in 

Edinburgh. 

- Other such chapels were subsequently built in Scotland and England and Wesleyan 

preachers were barred from these too.  

- Lady Glenorchy’s in�luence was strong enough to counteract Wesley’s Scottish work 

quite signi�icantly.  

- Several other factors have been suggested to explain the relatively small success of 

Wesley’s work in Scotland: his apparent unwillingness to establish a locally settled 

rather than itinerant form of ministry, his direction of the Scottish work from 

England, as if Scotland were merely a province of English Methodism, and a 

comparatively high standard of religious education enjoyed by Scottish people which 

inclined them to listen to Wesley with a more discerning and judging ear than less 

educated listeners.  

Thomas Boston (1676-1732) 

- Boston died shortly before the Evangelical Revival, but his 

writings would nourish the children of the Revival to an 

unparalleled degree, an in�luence enduring even to the present 

day.  

- Born in Duns, educated at Edinburgh University, Boston was 

ordained to the Church of Scotland ministry in 1699, serving the parish of Simprin, 

near Coldstream, until he moved in 1707 to Ettrick, near Selkirk.  



Modern Church History  Angela Ke�erhagen 

 3

- His ministry in Ettrick transformed the spiritual life of the parish for generations to 

come. Boston took part in all the great controversies of his time, notably the Marrow 

controversy. 

- His 1726 edition of the Marrow, with a large body of accompanying notes by himself, 

is often regarded as the best edition owing to the theological richness of Boston’s 

comments.  

- In addition to his notes on the Marrow, Boston wrote several other religious classics. 

His Memoirs is a spiritual autobiography of the highest order.  

- More important for Scottish religion was his Human	Native	in	its	Fourfold	State, a 

phenomenally successful popular presentation of Reformed theology.  

- For a century or more it had an in�luence on grass-roots Scottish piety second only 

to the Bible – the Scottish equivalent of Bunyan’s Pilgrim’s	Progress in England.  

- A proli�ic author, Boston’s collected writings �ill 12 volumes. Some of the treatises in 

these volumes are signi�icant works in the history of Scottish Reformed theology.  

John Gillies (1712-1796) 

- Gillies was born at Careston, in Angus, and after theological 

training became the minister of the Church of Scotland’s College 

Church in Glasgow in 1742, a position he held until his death.  

- His preaching and teaching ministry involved three sermons each 

Sunday and mid-week lectures. Gillies was outstanding among 

Scottish Evangelicals for his warm support of George White�ield and John Wesley, 

both of whom preached from Gillies’ pulpit.  

- Gillies concern for revival led him to investigate the history of unusual outpourings 

of the Holy Spirit which he published in two volumes in 1754 as Historical	

Collections	Relating	to	Remarkable	Periods	of	Success	of	the	Gospel.  

- This was a trailblazing historical study of revivals, and its publication contributed 

hugely to an interest in and hunger for revival among English-speaking Evangelicals.  

Lady Glenorchy (1741-1786) 

- Willielma Maxwell was born into wealth and privilege, the 

daughter of William Maxwell of Preston.  

- In 1761, aged twenty, she married Viscount Glenorchy; the 

oldest son of one of Scotland’s greatest landowners, the Earl of 

Breadalbane.  

- A grave illness in 1765 precipitated a religious conversion, when during her 

recovery Lady Glenorchy was ministered to by the sister of Anglican Evangelical 

preacher Rowland	Hill	(1744-1833).  
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- When her husband died in 1771, she then gave over the rest of her life to helping 

spread the Evangelical Gospel.  

- In this, Glenorchy often relied on the advice of her English Evangelical friend, the 

Countess of Huntingdon.  

- In 1770, she used her wealth to construct a chapel in Edinburgh. The chapel’s pulpit 

was made available to Evangelical preachers of all persuasions – Presbyterians, 

Episcopalians and Wesleyan Methodists.  

- However, in 1771, Glenorchy came to hold Calvinist views in a far stronger way, as a 

result she closed the chapel’s pulpit to Wesleyan Methodists.  

- In addition to her chapel building work, Lady Glenorchy sponsored many 

evangelistic meetings in her Edinburgh home; these meetings were open to people 

from every social class, not merely the aristocracy.  

- She also employed a number of Evangelical chaplains, of whom some became 

staunch Evangelical ministers in the national Church.  

- Lady Glenorchy has been called the most impactful Sottish woman of her day in 

matters of religion.  

- Her legacy lived on far beyond her death in 1786, since she bequeathed a large slice 

of her wealth to the support of her chapels in Scotland and England, a fund devoted 

to educating young men for the preaching ministry and the Scottish Society for the 

Promotion of Christian Knowledge. 

Lady Maxwell (1742-1810) 

- Darcy Brisbane was born in Brisbane, Largs, educated in Edinburgh and then lived in 

London with her aunt, the Marchioness of Lothian.  

- Married in 1760 to Sir Walter Maxwell, baronet of Pollok, she was deeply impacted 

by his early death soon after the marriage in 1762, their young child dying around 

the same time.  

- Lady Maxwell interpreted these events as a providential sign from God to remain 

single, ‘I	see	God	requires	my	whole	heart,	and	He	shall	have	it.’  

- Maxwell lived thereafter in Edinburgh and worshipped at St Cuthbert’s Church 

(Church of Scotland).  

- In 1764 she began attending Methodist meetings, joined a Methodist Society and 

came into direct personal contact with John Wesley, whom she admired intensely.  

- Maxwell and Wesley commenced a regular correspondence, and she became one of 

his most committed supporters in Scotland.  

- In particular, Maxwell championed Wesley’s Arminian view of grace. This placed 

serious strains on her friendship with Scotland’s other prominent female 

evangelical, Lady Glenorchy, who was a �irm Calvinist.  
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- Maxwell also accepted Wesley’s teaching on sinless perfection. Claiming in 1787 to 

have experienced this herself.  

- Maxwell used her wealth to support a wide variety of philanthropic and evangelistic 

causes. 

- She is especially remembered for erecting and funding a charity school in 

Edinburgh, personally overseeing its �inancial management and daily functioning.  

- When the Sunday School movement was in its infancy, she took it under her wing 

and established two Sunday schools in Scotland and one in London.  

- Lady Maxwell’s journal has become a treasured record of Methodist religious 

experience, documenting her rich communion with God.  

- Some have classed her a mystic; among her convictions was a belief that she could 

distinguish in feeling between the three persons of the Trinity, each person having 

(as it were) His own unique experiential ‘�lavor.’  

- She also claimed to be so close to heaven’s reality that she could sense its 

inhabitants (the glori�ied saints).  

The Second Secession 

- In 1761, a Second Secession took place. It was again precipitated by the patronage 

laws.  

- Thomas Gillespie (1708-1774) was the Evangelical minister of Carnock parish 

church, a keen supporter of the Evangelical Revival in Scotland.  

- In 1752, the General Assembly ordered the presbytery in Dunfermline (within which 

Gillespie’s Carnock parish was located) to induct to Inverkeithing parish church the 

nominee of its patron, despite the congregation’s protests – it did not want the man 

as their minister.  

- Six presbytery members refused to obey the Assembly’s instructions to induct the 

unpopular nominee, among them Gillespie.  

- The Assembly decided to make an example of Gillespie (picking on him for his 

unusually outspoken opposition to the patron’s unwanted nominee), deposing him 

from the ministry.  

- This, however, back�ired; Gillespie’s great popularity as an Evangelical preacher 

meant that many left the Church of Scotland with him, and a large new independent 

congregation was formed in nearby Dunfermline, with Gillespie as minister.  

- This by itself would not have led to the formation of a Scotland	Secession	Church, 

but other events began to unfold.  

- Thomas Boston Junior (1713-1767), son of the illustrious Marrowman, Thomas 

Boston of Ettrick, received a call to the parish church of Jedburgh in 1755.  
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- However, the crown refused to present Boston and forced on the congregation a 

different candidate, an unpopular choice – so unpopular that only 5 people in the 

entire parish could be found to support his call.  

- So the congregation broke away from the Church of Scotland, built its own 

independent meeting house, and called Boston to be their minister; he was inducted 

in 1757. 

- The �inal factor in the origin of the Second Secession was when the Church of 

Scotland congregation of Colinsburgh, in Fife seceded in 1760 over the obnoxious 

patronage laws and called an English Nonconformist, Thomas Colier of 

Westmoreland, as its minister. 

- These three individual secessions dovetailed to create the Second Secession Church. 

In October 1761, Gillespie, Boston and Colier and their three congregations, formed 

themselves at Colinsburgh into a presbytery ‘for	the	relief	of	Christians	oppressed	

in	their	Christian	privileges.’  

- They adopted the title ‘Presbytery	of	Relief’ – popularly known as the Relief	

Church. The basic ‘relief’ desired by the Second Secession was the freedom for 

congregations to choose their own ministers.  

- There was, however, a serious difference. Unlike the First Secession, the Relief 

Church rejected the binding obligation of the 17th century covenants and their 

imposition as terms of fellowship.  

- The Relief Church embraced the principle of free communion, classically expressed 

by Thomas Gillespie:	‘I	hold	communion	with	all	that	visibly	hold	the	Head	

(Christ)	and	with	such	only.’	 

- This empowered Relief ministers to share worship-services and pulpits with 

orthodox ministers of other churches, and to admit all orthodox believers of 

whatever Church to the Lord’s Supper.  

- With supreme irony, this catholicity of outlook put the Relief Church at odds with the 

Churches of the First Secession which denounced the Relief Church for 

latitudinarian, unscriptural terms of communion.  

- Another feature of the Second Secession that set it apart from the First was that 

most of the Relief Church’s ministers embraced ‘Voluntary’ views of Church-state 

relations – that the state should not establish and endow any denomination.  

- This was an ideal they shared with English Nonconformists, but contrary to the 

Scottish Presbyterian tradition which believed that Church should be established in 

law and endowed by the state.  

- Also, remarkably for a Presbyterian body, the presbyteries and synods of the Relief 

acted more as consultative meetings than as legislative courts, thus giving maximum 

liberty of thought and conduct to individual ministers and congregations.  
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- The Relief Church prospered. By 1776, it had grown so successfully, through more 

congregations leaving the Church of Scotland to join the Second Secession, that the 

new denomination had three presbyteries, meeting jointly as the Relief Synod.  

- Nor was numerical growth on home soil its only concern. It was the �irst Scottish 

Presbyterian Church to endorse the cause of overseas missions, when in 1796 the 

Synod passed a resolution giving strong support to such missions, exhorting its 

members to unite their exertions with any society that may be formed to promote 

such a good and great design.  

- Not only regarding overseas mission, but in various other ways too, the Relief 

Church was ‘ahead of its time’ in the stances it adopted.  

- For example, it took an early committed stand against the slave trade. In 1788 it 

petitioned the two branches of the First Secession to join it in combating the 

inhuman system of the slave trade.  

- It was also progressive in its singing of hymns, at time when other Scottish 

Presbyterians were wedded to exclusive psalm-singing.  

- The actions of the Church of Scotland General Assembly in deposing Thomas 

Gillespie in 1752 proved decisive in breaking the spirit of Church of Scotland 

presbyteries, rendering them pliant and subordinate to the Assembly.  

- This brought about a more centralized and streamlined form of Church government 

in the national Church; it is also meant that when future disputed nominees 

occurred, a frustrated congregation could much more swiftly opt to leave the 

national Church and join one of the existing Secession Churches.  

- Between the First and Second Secession there were 120 places of worship and 

100,000 worshipers.  

Jacobite Risings of 1715 and 1745 

- A fog of romanticism surrounds 

the Scottish Jacobite risings of 

1715 and 1745. The reality was 

perhaps less romantic, but it had 

strong religious dimensions and to that extent it holds a signi�icant place in 

Scotland’s religious history.  

- The	term	itself	–	Jacobitism	–	describes	continue	loyalty	to	Britain’s	dethroned	

Stuart	dynasty.		

- The Roman Catholic James II of England (James VII of Scotland) had been cast out in 

the revolutionary events of 1688-90, replaced by the Dutch Calvinist William of 

Orange. 
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- After William’s death in 1702, the Anglo-Saxon throne fell to Britain’s last Stuart 

monarch, the Protestant Queen Anne (1702-1714), daughter of James VII but not 

holding her father’s Roman Catholicism.  

- Anne’s death, however, spelled an end of the Stuart dynasty and she was succeeded 

by the �irst of the Hanoverian monarchs, George I.  

- The new dynasty, however, was not well received in the Scottish Highland, where 

devotion to the Stuart cause retained much strength.  

- Consequently, there brewed in Scotland a number of Jacobite plots and rebellions 

against the Hanoverian monarchy; the most momentous of these broke out in 

positive bids for the throne in 1715 and 1745.  

The 1715 Rising 
- The 1715 Jacobite Rising was provoked by the death of Queen Anne, the last Stuart 

monarch, in August 1714.  

- Prior to this, in 1701 the English parliament had enacted a law of royal succession, 

with two provisions.  

- The �irst that Anne, the Protestant daughter of the deposed Roman Catholic James 

VII, should follow her brother-in-law (married to her sister Mary) William of Orange 

as monarch. But after Anne’s death, if she died childless the second provision was 

that the throne would pass to the German princess, Sophia	of	Hanover.  

- Sophia was the Protestant granddaughter of James I of England (James VI of 

Scotland) whom the King James Bible is named after.  

- When Queen Anne died childless in 1714, the throne legally passed to Sophia’s son, 

the Protestant Duke George of Hanover, who became King	George	I	of	Britain.  

- He was strongly supported by the Whig party, the more radically Protestant of 

Britain’s two political parties of Whig and Tory.  

- The Whigs then won a huge historic victory in the general election of 1715. 

Ominously, though, there was a yawning golf of opinion separating England from 

signi�icant parts of Scotland, especially the Scottish Highland.  

- For instance, when George of Hanover was proclaimed king in Inverness in 1715, the 

of�icial cries of ‘God save the king!’ were drowned out by cries of ‘God damn them 

and their king!’ 

- This element of Scottish unfriendliness toward the new Hanoverian dynasty was 

partly because the house of Hanover had gained Scotland’s throne by virtue of an 

English law – the law of succession enacted by the English parliament in 1701.  

- Some Scots felt that this violated Scotland’s 1690 Revolution settlement, when 

Scottish parliament had offered Scotland’s crown to William of Orange, but had 

speci�ically retained for itself the power thereafter to determine Scottish royal 

succession.  
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- On top of this, since William of Orange and the cause of Presbyterianism had won 

out as a single package in Scotland in 1689-90, Scottish Episcopalians were much 

inclined to support the previous Stuart dynasty which, although Roman Catholic, 

had allowed a Protestant Episcopalian Church to function as Scotland’s national 

Church, with bishops appointed by the crown.  

- There was therefore in Scotland, on the death of Queen Anne, a combination of 

Scottish nationalism and Episcopalian faith which put a signi�icant body of Scots in 

the Jacobite camp.  

- In August and September of 1715, the new Hanoverian regime dismissed nearly 1/5 

of all Scottish justices of the peace because of presumed Jacobite sympathies.  

- The political mastermind behind the 1715 Jacobite Rising was John	Erskine,	the	

Earl	of	Mar	(1675-1732).	 

- Mar had been removed from all political of�ice in 1714 by the new Hanoverian 

monarch George I, who suspected his loyalty.  

- Mar’s nickname was ‘Bobbing	John,’ owing to his bobbing about from one political 

side to other, Whig and Tory.  

- However, when the new Whig-Hanoverian regime came to power in 1714, Mar was 

at that time on the Tory side and suffered the fate of many Tories in being dismissed 

from of�ice.  

- The following year, he journeyed to France and there swore his allegiance to the 

Roman Catholic court-in-exile of the Jacobite claimant to the British throne, James	

Edward	Stuart	(1688-1766), son of the deposed James VII (who had died in 1701).  

- Returning to Scotland, Mar then raised the Jacobite banner of revolt at Braemar on 

September 6th, 1715, declaring James Edward Stuart as true king of Scotland.  

- Supporting Mar in this Jacobite rising were the nobility and gentry of Scotland’s 

north-eastern Lowlands and the Grampian Highlands, inspired either by political 

Jacobitism, or Episcopalian religion or indeed by both.  

- Mar also succeeded in convincing the clan chiefs of the central Highlands to join the 

insurgency. At �irst, the 1715 Rising swept everything before it.  

- Perth, Aberdeen and Inverness were all captured by Jacobite forces. There was 

hardly a breath of resistance, in fact a robust enthusiasm for the Jacobite’s blazed 

forth in the Lowlands of the Scottish north-east.  

- However, military catastrophe came crashing down on the Jacobite army at the 

battle of Sherrifmuir on November 13th, where a small Hanoverian army of 1000 

commanded by the Earl of Argyll forced a stalemate on a much bigger Jacobite army 

of 4000 under the Earl of Mar.  

- The psychological blow dealt against the Rising proved irreversible. By the time the 

Jacobite would-be king, James Stuart, set foot in Scotland in December, the Jacobite 

cause was already lost and James had to �lee within weeks.  
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- The Earl of Mar also �led into exile, living out the rest of his days in France, a death 

sentence for treason hanging over his head in Britain.  

- The failed Rising’s outcome for Scottish Episcopalians was ruinous. They were from 

that moment looked upon as actual or potential traitors by the Hanoverian regime 

and restrictive new laws were now strongly enforced against them.  

The 1745 Rising 

- The 1745 Jacobite Rising, from a religious standpoint, 

differed from the 1715 Rising in having a Roman Catholic 

rather than Episcopalian inspiration.  

- Its geographical base was the Roman Catholic Highlands, 

where Protestantism had made very little impact.  

- Moreover, the 1745 Rising was led in person by a Roman	Catholic	prince,	Charles	

James	Stuart	(1720-1788),	young	son	of	the	James	Edward	Stuart.  

- The French government had promised to back the rising, a promise which helped 

launch it, although in fact very little French support materialized.  

- With hardly any military supplies but buoyed up by a vibrant belief in his cause, 

Charles landed on the isle of Eriskay, and then journeyed to Moidart on Scotland’s 

north-west coast.  

- He raised the Jacobite standard of rebellion at Glen�innan on August 19th. By sheer 

personal charisma, Charles succeeded in attracting a legion of Highland followers.  

- It is not, however, the case that all Highlander threw in their lot with Charles’ 

Jacobite crusade, not even those who were staunchly Roman Catholic.  

- Many of the Highland clan chiefs judged that his enterprise was futile and doomed to 

failure, and consequently refused to yield any positive cooperation.  

- Even so, Charles recruited enough backing to gather a Highland army of just over 

1000, with which he proceeded to march on Edinburgh where he resoundingly 

defeated a government army of 2000 at the battle of Prestonpans on September 21st, 

1745.  

- Having made himself master of Edinburgh, the dashing and charismatic Charles was 

welcomed with considerable warmth of the city.  

- One of the most striking things he did while in the Scottish capital was to annul the 

1707 Union of Parliaments, thus restoring Scotland’s independence.  

- He also declared a policy of religious freedom – he would not seek forcibly to re-

Catholicize his Scottish Protestant subjects.  

- Charles was resolved upon conquering England as well as Scotland. This was despite 

the opposition of all but one of the Highland clan chiefs to any English adventure.  

- Obedient to its prince, however, on November 8th the Jacobite army marched into 

England, where some English Catholics joined them.  
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- Still, there was no signi�icant active support forthcoming from the English 

population, not even from those with Jacobite sympathies.  

- Charles’ forces managed to reach Derby – a mere three days march from London – 

but by then, the Highlanders had lost all heart for their invasion of what to them was 

an alien land, pleading with Charles to take them back to Scotland.  

- Their concern was reinforced by two government armies gaining on them from 

north and south. On December 5th the retreat to Scotland began.  

- Once back on Scottish soil, Charles and his advisors decided that meeting the 

government forces on the battle�ield was their best choice for securing a Jacobite 

Scotland.  

- On April 16th, 1746 the two armies met at Culloden, near Inverness, where 

government forces of 9000 under William,	Duke	of	Cumberland	(youngest	son	of	

King	George	II), crushed the Jacobite army of 6000 by superior tactics and 

�irepower.  

- Charles himself succeeded in escaping back to France. With the prince’s �light, 

Jacobitism was effectively now a lost cause in Britain.  

- The 1745 Rising should not be seen as a con�lict between England and Scotland. 

There was serious opposition to the Jacobites in Scotland, especially from the 

Presbyterian clergy, both the Church of Scotland and the Seceders.  

- One of the leading ministers of the Secession, Ebenezer Erskine, personally raised a 

volunteer force to defend the Protestant Hanovarian government against the 

Catholic Jacobite insurgency.  

- Hostility to the Jacobites also stemmed from the Scottish legal establishment and 

many of the large southern towns and cities where Protestantism reigned supreme.  

The	Victor’s	Response	

- The victorious Hanoverian government was hardly generous in victory. Its response 

after the 1745 Rising was far more ruthless than it had been after the 1715 Rising.  

- All Jacobites who were found bearing arms were either killed on the spot or else 

transported across the Atlantic to become slaves in Caribbean plantations, even if 

they were simply handing over their weapons to surrender.  

- Regions and communities that had actively supported the Rising were placed under 

the heel of a harsh military terrorism. Entire villages were destroyed.  

- The houses of Jacobite Highland chiefs were torched. In many places, this 

government terror brought about the total collapse of law and order.  

- Jacobite landed estates were systematically seized from their one-time warrior 

owners; the wearing of tartan and the owning of bagpipes were outlawed.  

- Meanwhile, the government built many new forts in the Highlands and thousands of 

miles of new military roads, which were methodically patrolled by government 

troops. 

- For a generation, the Highlands became in effect a land under grim military 

occupation by the regiments of the Hanoverian monarchy.  
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The Highlands Become Protestant and Presbyterian 
- In the Revolution Settlement of 1690, the national Scottish Church had ceased to be 

Episcopalian and became decisively Presbyterian.  

- This was welcomed in the Scottish Lowlands, where Presbyterianism had already 

become popular in the region.  

- By contrast, Presbyterianism faced huge challenges in trying to put down roots in 

the Highlands.  

- Episcopalianism there kept a comparatively strong hold on the faith of many and the 

old pre-1690 Episcopalian clergy, although now evicted from their parish churches, 

were often able to ignite local opinions against the new Presbyterian parish 

ministers as wol�ish intruders into the sheepfold.  

- The religious quarrel was also intermeshed with politics. There was substantial 

ongoing loyalty to the dethroned House of Stuart in the Highlands.  

- The leaders of the Highland Jacobite cause, in the aftermath of 1690, were almost all 

Episcopalian in faith.  

- This blend of Episcopacy in religion and Jacobite in politics proved a dynamic enemy 

to Presbyterianism.  

- For several generations, the Highlands remained by and large a barren wasteland for 

Presbyterianism. In a remarkable turnabout, however, the latter part of the 18th 

century witnessed the effective spread of Presbyterianism into the Highlands.  

- The seeds of this rich Presbyterian �lourishing had been sown earlier. In particular, 

the Society in Scotland for Propagating Christian Knowledge (the SSPCK) labored to 

stimulate Protestant faith at a grass-roots level in the Highlands.  

- The SSPCK was founded by royal charter in 1708. It acted as the trailblazer for the 

Presbyterian transformation of the Highlands, by setting up schools to teach 

Protestantism to the young.  

- Its endeavors were at �irst cramped by an imprudent policy decision to carry out 

this teaching in English, rather than the Gaelic of the Highlands; the hope was to 

bring about the Anglicanizing of Highland culture as well as its conversion to 

Protestantism.  

- The English language policy was eventually reversed. By 1792, the SSPCK was 

operating 149 schools in the Highlands, although the bulk of these were situated in 

the southern part of the region,  

- With its new pro-Gaelic policy, the SSPCK now began vigorously promoting Christian 

literature in Gaelic.  

- One of the best fruits of this policy was a new Gaelic New Testament. A chief driving 

force behind this translation was the poet Dugald	Buchanan	(1716-1768).  
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- Buchanan’s people had been Jacobites, suffering dreadfully for their part in 1745 

uprising. Buchanan had not taken up arms in the con�lict but he grieved deeply for 

the af�liction of his kinsfolk.  

- He believed, however, that the best balm for their wounds was not political revenge 

but conversion to the true Gospel of the Reformation.  

- Together with the Presbyterian minister James	Stuart	(1701-1789), Buchanan 

translated the New Testament into Gaelic; it was published by the SSPCK in 1767. In 

1801, a complete translation was published in Gaelic.  

- Another way in which Presbyterian began to blaze a trail into the Highlands was 

through the Church of Scotland General Assembly’s appointment of itinerant 

preachers and lay catechists speci�ically for the Highlands.  

Lachlan Mackenzie and John Macdonald 

- The part played by Christian preaching in the growth of Presbyterianism in the 

Highlands owed much to the Lachlan Mackenzie (1754-1819) and John Macdonald 

(1779-1849). 

- Mackenzie was the minister of Lochcarron parish church, whose status in Highland 

Presbyterianism has become legend.  

- A fervent preacher under whose ministry many professed faith, he was also 

something of a mystic and prophet.  

- John Macdonald, sometimes known by his nickname ‘the apostle of 

the North,’ or even ‘the White�ield of the Scottish Highlands and 

islands,’ was the Church of Scotland minster at Ferintosh from 1813.  

- From 1816 onward, he not only preached to his own congregation, 

but also went on evangelistic tours throughout the Highlands and 

islands of Scotland.  

- Macdonald’s evangelistic preaching, often during communion 

seasons, attracted almost unbelievably huge audiences.  

- As Evangelicalism began to permeate the Highlands, some prominent landowners 

were themselves converted, and used the patronage laws to promote the Evangelical 

cause in the Church of Scotland, by appointing Evangelical ministers.  

Gaelic Schools 

- Mackenzie and Macdonald are proof of the way the Evangelical Revival was 

beginning to penetrate and transform the religious culture of the Highlands.  

- Another factor was the formation of Gaelic schools under the patronage of the 

Edinburgh Society for the Support of Gaelic Schools.  

- This society was founded in 1811, taking over the enterprise already promoted by 

the SSPCK in furthering Gaelic education in the Highlands.  
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- By 1828, the Edinburgh Society had established 85 Gaelic schools. Its sole object was 

to teach the inhabitants of the Highlands and Islands to read the Scriptures in their 

native language.  

- The schools were particularly abundant in the Hebrides and the north. In order to 

eliminate any tension with the Church’s parish ministers, the Society prohibited its 

teachers from preaching. But they were allowed to read the Scriptures in public on 

Sundays.  

- However, serious friction developed in parishes where the minister was a Moderate 

and therefore did not preach Evangelical doctrine.  

- Some of the Gaelic teachers were so unsettled by the absence of Gospel preaching in 

Moderate parishes, they began mixing their own Evangelical comments with the text 

of the Scripture passages they were reading to their pupils.  

- John	Macleod, Gaelic schoolteacher was in the parish of William	Macrae, who was 

a moderate. This provoked Macleod into making Evangelical comments in his Bible 

readings.  

- Eventually his comments evolved into full blown expositions of Scripture to 

compensate for what Macleod perceived as the spiritual sterility of Macrae’s 

preaching.  

- Macleod’s school preaching became so popular that folk were soon �locking to his 

Sunday meetings.  

- Macrae contested his unauthorized ministry and the Society �ired Macleod for 

transgressing their rules.  

- By then, though, it was too late: Macleod had such a strong following that the people 

built a new school and house for him and employed him as both schoolteacher and 

preacher at their own cost.  

- As a result of the above factors, by the middle of the 19th century the Scottish 

Highlands had been remarkably transformed from a region predominately 

Protestant and Presbyterian.  

- This paved the way for the triumph of the Free	Church in this region, when most of 

the Church of Scotland’s Evangelical ministers seceded in 1843 to form a new 

denomination founded on Reformed principles.  

- The Free Church became virtually the expression of Protestant Church life in the 

Highlands.  

 

1 2000 Years of Christ’s Power, Volume Five, Needham, Nick, page 293 

                                                      


