Modern Church History Angela Ketterhagen

Modern Church History
1700-Present Day

Lesson Twelve

The Great Awakening Part Two

- One of Edwards’ sons, Jonathan Edwards Junior (1745-1801), himself became a
distinguished and influential New England theologian.

- Edwards Junior and those in New England who, like him, took their theological
bearings from his father, are generally known as Edwardseans, and their form of
Calvinism as ‘the New Divinity’ (or simply ‘New England Theology’).

- Their foremost theologian was Samuel Hopkins (1721-
1803), pastor of the Congregational church in Newport,
Rhode Island, from 1770 to his death in 1803, and Jonathan
Edwards literacy executor; Hopkins was so impactful that
those in his line of thought have been christened
‘Hopkinsians.’

- Although broadly Reformed, the Edwardseans and/or Hopkinsians struggled with
some aspects of the Reformed heritage, notably in their understanding of original
sin.

- In place of the traditional Reformed doctrine of Adam'’s federal leadership of
humankind, the Edwardseans preferred the theory of ‘sovereign constitution.’

- This was particularly developed by Hopkins, who taught that God had sovereignly
ordained that ‘all mankind should sin as Adam had done, and fully consent to
his transgression.’

- Rather than any real relationship of union between Adam and humanity as the
ground of the universality of original sin, Hopkins’ view simply resolved everything
into God’s sheer sovereignty.

- Hopkins, however, was also one of the first American theologians unequivocally to
condemn black slavery, in his 1776 treatise A Dialogue Concerning the Slavery of the
Africans; shewing it to be the duty and interest of the American states to emancipate
all their African slaves.
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- He addressed the treatise to all thirteen Colonies as they were in the throes of
freeing themselves from the British yoke, rebuking his fellow white Americans for
their ‘strong prejudices’ against people of color who were ‘by nature and by right, on
a level with our brethren and children.’

- Jonathan Edwards’ concern in his writings to distinguish true from false spirituality
was imperative in the setting of the Awakening, which was brought into disrepute by
some of its practitioners.

- One notable example was James Davenport (1716-1757), Congregational minister
of Long Island, at the eastern edge of the Colony of New York.

- Davenport’s itinerant evangelism was a source of pain to both supporters and
opponents of the Awakening, as he delivered incoherent extemporary sermons that
strayed into ranting, and made bizarre claims.

- He ended up in prison, declared mentally unsound by the courts. Later Davenport
publicly recanted his unbalanced, in his Retractions, but it was too late - the harm
had been done.

- Partly in consequence of the conduct of extremists like Davenport, New England
Congregationalists became as divided over the Awakening as the Northern
Presbyterians were.

- Rather than ‘New Side’ versus ‘Old Side,” the party names in New England were
‘New Light’ (Awakeners) and ‘Old Light’ (anti-Awakeners).

- The Old Light anti-Awakeners of New England found their most
persuasive spokesman in Charles Chauncy (1705-1787),
minister of First Church, Boston, in whom Enlightenment
rationalism was fast superseding Evangelical faith. In 1743
Chauncy published his Seasonable Thoughts on the State of
Religion in New England, a searing indictment of the revival as

little more than emotionalism, hysteria, mindless mysticism, and
antinomianism.

- He also attached the damaging label of Quakerism - as if the Awakening had
bypassed the written Word of God in favor of inner impulses (the ‘light within’
beloved of Quaker theology).

- The general criticism of the Awakening and its excesses had become so powerful by
1744 that Whitefield himself found many of the New England pulpits closed to him.

- Asaresult of the Great Awakening in New England, some New Light
Congregationalists adopted a stance that created ecclesiastical division and the birth
of a new religion body, the Separate Congregationalists, particularly after 1745.

- They were marked by their view that only the regenerate should be accepted as
church members, and by their opposition to state-sponsored religious taxes to
support the ministry of the established Congregational Church.
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This opposition to religious taxes brought them severe persecution; their property
was seized and some individuals were imprisoned.

The Separate Congregationalists, however, never crystalized into a genuine, coherent
denomination; some returned to the established Church, won over by the New Light
ministries of some of the pastors. Many more, however, abandoned
Congregationalism altogether and became Baptists.

Northern Baptists

The Awakening had a profound impact on the Northern Baptists, especially through
the Philadelphia Baptist Association.

This was a Calvinist body that dominated American Baptist life in the North during
the Great Awakening period.

It was founded in 1707, originally including only five congregations, who covenanted
together in order to ‘execute designs of common good.’

The original founding churches were in Pennsylvania, New Jersey and
Delaware. In 1742, at the height of the Awakening, the Association adopted a
revised version of the 1689 Baptist Confession as its own confession of faith.
Known as the Philadelphia Confession, it was to wield great influence over
Calvinistic Baptist church life in America.

In the 1740s and 1750s, the Awakening revitalized the congregations of the
Association, to the extent that it sent out evangelists to spread the Awakening as far
south as North and South Carolina.

In the South, the Northern-backed Baptist churches adopted the name Regular
Baptists to distinguish themselves from the Separate Baptists.

The rapid growth of the Association led to a clearer definition of the relationship
between local churches and the Association: the autonomy of the local church was
endorsed, but the Association was also deemed to have the right and duty to offer
general declarations of what was Scriptural in church life.

Separatist Baptists

In Congregationalist-dominated New England, Baptists also prospered as a result of
the radicalizing effect the Awakening had on the Congregationalist churches.

Prior to the Awakening, most of the Baptist churches in New England had been
Arminian, and they opposed the Awakening owing to its Calvinist character.

The growth, however, of Separate Congregationalist churches led to significant
numbers of these ultimately abandoning their Congregationalist commitment to
infant baptism and becoming Separatist Baptist churches.

The Separatist Baptist movement brought new strength to the Calvinistic Baptist
cause; most of the Separate Baptists aligned themselves with the few existing
Calvinist Baptist churches in New England.
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Ultimately, a new Calvinist Baptist Association for New England was formed in 1767,
modeled on the existing Association in Philadelphia. This is often called the Warren
Association, after the location of the church of James Manning (138-1791), the
guiding hand behind the enterprise.

A graduate of Princeton, Manning was also the first president of the new Calvinistic
Baptist academy, Rhode Island College (later Brown University), founded in 1764.
One of the most important Calvinistic Baptist figures to emerge
from the Separate Baptist tendency in New England was Isaac
Backus (1724-1806).

Born at Yantic, now part of Norwich in Connecticut, he was
converted in 1741 as the Great Awakening blazed through New
England.

Like others, Backus’ experience of salvation convinced him that
the traditional New England Congregational system was compromised through state
funding and the Halfway Covenant, resulting in his becoming a Separatist
Congregationalist.

He began preaching in 1746. His refusal to pay the church tax almost landed him in

prison.

“This morning I was seized by the officer, who threatened to carry me to prison for
the precinct-rate (church tax); but, glory to God, He gave me a sweet calmness and
serenity of soul, so that I was able not to fear the officer, or treat him with any
bitterness. I told him that they were going on in an unscriptural way to support the
Gospel, and therefore I could do nothing to countenance them in such a way. He told
me that if I would not pay him he would immediately carry me to jail; but just as he
was about to drag me away, there came in a man, who called him out and paid him
the money, so that he was forced to let me go.”1

Other Separatists were not so fortunate, and were imprisoned. Such experiences
helped strengthen Backus in his view that church and state should be separate.
Again, like many Separate Congregationalists, Backus eventually embraced Baptist
views (in 1751), becoming the pastor of a Baptist church in Middleboro,
Massachusetts, continuing in this ministry for the rest of his long life.

As well as his local pastoral duties, Backus journeyed widely on preaching tours
across the whole of New England.

Despite some doubts at first, Backus fully supported cooperation between Baptist
churches, and was involved in the forming of the Warren Association in 1767; he
also became a trustee of the new Baptist Rhode Island College, helping to defuse
Baptist prejudices against university-level education.
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He wrote a three-volume history of Baptists in New England, a treasury of historical
information; among other things it chronicles the harsh persecution of Baptists by
the Congregationalist civil authorities.

The Warren Association had a special committee dedicated to helping New England
Baptists persecuted for refusal to pay the church tax; Backus headed the committee.

The Southern Colonies

The Awakening in the Southern Colonies - Virginia, North and P
South Carolina and Georgia - had a distinctive character:

1.

. The Awakening in the South was more prolonged, more diffuse, less

The way was not paved as it had been in the North by
the Evangelical Calvinist ministries of figures like the
Tennents and Edwards.

— t

concentrated into the 1738-42 time-frame. It continued on into the period of
the War of Independence (1775-1783).

. Different denominations in the South experienced high points of revival at

different times.

Whitefield preached in the Southern Colonies to great effect. Whitefield’s refusal to
limit his preaching to the interior of Anglican church buildings and his obvious
willingness to preach for non-Anglicans, cooled enthusiasm of most Southern
Anglicans toward him.

In South Carolina, the delegate of the Bishop of London, Alexander Garden (1685-
1756), tried to use his authority to suppress Whitefield’s scandalous non-Anglican
activities, but failed.

The overall lack of warmth among Southern Anglicans for Whitefield’s awakening
work meant that the Anglican Church in the south suffered a numerical loss, as those
awakened by his preaching went into more sympathetic religious groupings.
Unappreciated in his own Church, Whitefield continued to visit and preach with
power in America, where at length he died on September 30, 1770, aged 55.
Whitefield’s preaching in America’s Northern Colonies aroused sympathetic notice
in the South early on, and a number of interested laypeople in Hanover, Virginia, met
in homes to read Whitefield’s sermons and Martin Luther’s Bible commentaries.
They were hauled before Virginia’s civil authorities, who looked upon their religious
concerns about conversion as shameful in an Anglican Colony; but the awakened
layfolk secured toleration by claiming to be Lutherans.

In 1743, they were shepherded out of the Church of England altogether into
Presbyterianism by William Robinson (d. 1746), a missionary of the pro-
Awakening New Brunswick presbytery.
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- Under Robinson’s revival preaching, the first body of gathered Presbyterian
worshippers was formed in Virginia, made up of awakened Anglicans no longer
welcome in their mother church.

- Another Northern Presbyterian Awakener, Samuel Davis (1723-
1761), author of the famous hymn Great God of Wonders, also
labored in Virginia.

- By 1755, largely under Davies’ influence, six Virginian Presbyterian
congregations had been established, forming themselves into the
presbytery of Hanover.

- Davies was also instrumental in forcing the hostile Anglican establishment in
Virginia to concede that England’s 1689 Toleration Act applied in the Colony.

- Davies was also very effective as an evangelist among black slaves in Virginia.
Although he was not in principle antagonistic to the institution of black slavery,
Davies was fiercely insistent that slaves must be taught to read in order that they
might encounter the Scriptures for themselves.

- In Davies’ mind, education and conversion belonged together. Possibly over a
hundred slaves professed faith under Davies’ preaching.

- He integrated them into the worship of the Presbyterian Church - whites and blacks
worshipping together in the same congregations.

- This integrationist approach, however, did not last long; from the 1750s onward, a
movement grew to establish separate churches for blacks.

- Davies’ life and career drew to an end while he was President of the College of New
Jersey from 1759-1761, also pastoring the Presbyterian congregation in the locality.

- The Baptist cause in the South prospered chiefly through the work of two New
Englanders, Shubal Stearns (1707-1771) and Daniel Marshall (1706-1784).

- Stearns was a native of Boston, who experienced conversion under the preaching of
George Whitefield and in 1746 became a Separate Congregationalist Pastor.

- His contact with New England Baptists, however, won him over to the Baptist
standpoint, and he was baptized as a believer in 1751.

- In 1754, Stearns and his congregation moved south to Hampshire Virginia and in
1755 they established the Sandy Creek Separate Baptist Church in Piedmont, North
Carolina.

- The other Baptist pioneer, Daniel Marshall, was born in Windsor, Connecticut, and
like Stearns was also converted through Whitefield’s preaching in around 1745.

- He became a Separate Congregationalist, preached for several years as a lay
evangelist in the Colonies of New York and Pennsylvania.

- Inspired by Jonathan Edwards biography of David Brainerd, in 1750 the Marshalls
became missionaries to the Native Americans of the Delaware valley, until the
outbreak of war involving the British, French and Native Americans forced them to
relocate.
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Methodists

They joined up with Shubal Stearns in Virginia, preached in and around the
Shenandoah valley, and at length became part of the Sandy Creek Separate Baptist
Church in North Carolina.

The Sandy Creek Church became a base of operations for wide-ranging evangelistic
activities by Stearns and Marshall in North Carolina, South Carolina and Virginia.
Around the time of Stearns’ death in 1771, Marshall extended the evangelistic
church-planting into Georgia.

Under the preaching of Stearns and Marshall, many professed faith - enough to
worry the Anglican authorities of the Southern Colonies, who subjected the
evangelists and their converts to severe, sometimes violent harassment.

Such ugly scenes of violent intolerance against Baptists in Virginia helped to
convince a horrified Virginia statesman, James Madison (1751-1836), one of
America’s founding fathers in the Revolutionary War of Independence (1775-
1783), that religious liberty must be a foundational principle of the American
Republic.

There was, however, tension and friction between the Stearns’ and Marshall’s
Separate Baptists and the older Calvinistic Baptists.

The latter had also grown rapidly in the South as a result of the Awakening and
missionary work stemming from the Philadelphia Baptist Association in the North.
In the Southern Colonies, the older Calvinistic Baptists took the name ‘Regular
Baptists’ in 1765.

The difference between the Regulars and the Separatists arose from a certain
mistrust on the part of the Northern-sponsored Regulars that the Separate Baptist
movement was too given to overly emotional revivals, and lacked proper structure
and discipline as a movement, with each congregation doing what was right in its
own eyes.

These tensions between Separate and Regular Baptists were at length resolved in
1787.

Both Separatists and Regulars united theologically around a common allegiance to
the Philadelphia Confession, and the Separates came around to an acceptance of the
benefits of congregational association.

The first Methodist Societies appeared as a result of immigration in
Maryland and New York in the 1760s. These Societies, however,
following the English example, functioned strictly within the
boundaries of the Anglican Church, as a leaven of renewal.

From 1771, Francis Asbury (1745-1816) - sent out by Wesley -
took on the role of directing and re-energizing Methodism in America.
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- Asbury was born in Birmingham, England, and experienced conversion through a
Methodist meeting in Wednesbury at the age of 16, soon after which he became one
of Wesley’s itinerant preachers, active in Bedfordshire, Essex and Wiltshire.

- In 1771 he volunteered for American service, an offer Wesley accepted, perceiving
unusual gifts in the relatively young preacher.

- Asbury’s great task in the American Colonies, as Asbury saw it, was to make
itinerant preaching central to the movement, something that had been forgotten in
the Colonies when he arrived.

- Beginning in Philadelphia and New York, Asbury’s preaching journeys took him
around an increasingly wide area, until the coming of the Revolutionary War put a
temporary end to his activities.

- Asbury was living and working in Maryland when the Revolutionary War broke out
in 1775.

- This event put American Methodists in an awkward position. John Wesley, just a few
months before the fighting began, strongly condemned the Colonies bid for
independence.

- Asbury did not go as far as Wesley in condemning the pro-independence effort of the
Colonies but declared he would remain neutral in the conflict, in order to avoid
politicizing Methodism, urging other Methodists to follow his example.

- Unfortunately, this strategy proved unworkable in Maryland, since the Colony’s
government - strongly pro-independence - imposed an oath of loyalty to the new
independent American government on all its citizens.

- Refusing to take the oath, Asbury left for the Colony of Delaware, where no oath of
loyalty was required.

- The Methodists of Maryland who refused the oath were persecuted as pro-British
‘traitors’ to the American cause.

- Asbury worked mainly in the North and in the border state of
Maryland. In the South, Methodism first took off through the
ministry of Devereux Jarratt (1733-1801), Anglican rector of
the parish of Bath in Virginia from 1763, who had been
spiritually quickened under the preaching of the Presbyterian
Awakeners in the 1750s.

- Jarratt, who had met with both Wesley and Whitefield while he was in England to be
ordained, began preaching with such effort in Virginia as rector of Bath in the 1760s

that huge crowds were soon attending his ministry.

- When Methodist lay preacher Robert Williams began preaching in Virginia in the
1770s, Jarratt joined forces with him.

- Williams was a fiery Irish Methodist in John Wesley’s circle; Wesley had been
reluctant to make too much use of him in Britain because of Williams’ habit of
denouncing Anglican clergy.



Modern Church History Angela Ketterhagen

- Williams convinced Wesley to send him to America as an evangelist. His preaching
proved highly effective in New York and Maryland.

- He then moved down to Virginia, where he and Jarratt combined their efforts as
Anglican-Wesleyan Awakeners.

- Jarratt became unsettled by some of the physical and emotional effects that
manifested themselves under his and Williams’ brand of revival preaching, but found
a safe guide to discern the true from the false in the practical treatises of Jonathan
Edwards.

- In 1773 the first Methodist Conference in America took place; it appointed four lay
preachers to work in Virginia.

- In 1774, Wesley set up a preaching circuit in Virginia. Flowing from this, the period
1775-1776 saw a widespread Methodist revival, in which the preaching of George
Shadford (1739-1816), was especially impactful; this propelled the membership of
the Methodist Societies in Virginia from some three hundred people in 1774 to 2500
a mere two years later.

- The Methodist revival spread to North Carolina with similar results. These Southern
Methodist awakenings deeply affected many people of color, who often crowded into
the evangelistic meetings.

- The coming of the Revolutionary War, however, put an end to this Methodist
awakening.

- Many Southern Methodists had a crisis of conscience over the war; they had been
pro-independence until Wesley had almost immediately come out so strongly
against it.

- Notall Southern Methodists chose to heed Wesley’s counsel. Jarratt for example, was
strongly in favor of independence.

- In spite of the loss to Methodism of some pro-British loyalists in both North and
South, the movement was shown to have weathered the storm, and it continued its
existence and activities within the now independent Colonies.

- Francis Asbury came out of hiding and resumed leadership of the movement. He was
instrumental in leading the great bulk of American Methodists to secede from their
Anglican parent body in 1784, becoming the Methodist Episcopal Church.

- The newly won independence of the Colonies made it problematic for American
Methodists to remain loyal to the Church of England, whose supreme head was the
monarch of England.

- Wesley, however, pragmatically bowed to the need for American Methodists to
become a separate body in the new circumstances created by independence.

- Still, he valued the Anglican Book of Common Prayer and provided a new revised
form for American Methodists.

- When Francis Asbury in 1787 took upon himself Episcopal status as Bishop among
American Methodists, Wesley strongly disapproved.
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Charles Wesley, however, thought John was to blame for having approved the title
‘superintendent’ for Thomas Coke (1747-1814), Asbury’s colleague in leading
American Methodism, and for setting Coke apart to that office by the laying on of
hands.

It was Coke who then ordained Asbury as his fellow superintendent over American
Methodism in 1784.

Coke soon left the American Methodist Church for other fields of labor, leaving the
Church in Asbury’s hands - and Asbury insisted on the name and rank of bishop.

Results of the Great Awakening

The most obvious result of the Great Awakening
across the American Colonies was a legacy of
changed lives.

Jonathan Edwards emphasized this in his classic
1737 treatise, Faithful Narrative of the Surprising
Work of God in the Conversion of Many Hundred
Souls in Northampton. The First Great Awakening was truly a genuine revival.

Regional Effects

In New England, the Awakening brought about a renewal of Congregational church
life, and the unprecedented growth of Baptist churches (mainly Calvinistic Baptists).
It has been estimated that around 150 new Congregational churches were founded.
As for Baptist churches, there were only 25 in the whole of New England in 1740, as
the Awakening began to take hold; by 1804, there were 312.

There were also the Separate Congregational churches who broke away from the
traditional New England system of a state-sponsored Church funded by a general tax
on all citizens.

One modern historian of American religious history, Mark Noll, argues that four
distinct parties emerged in a once cohesive New England as a consequence of the
Awakening:

. There were those who, in the wake of revival, separated from the established

Congregational state-churches in the Colonies - the Separate
Congregationalists and Baptists.

. There were ‘awakened’ Congregationalists like Jonathan Edwards, who

remained within the traditional system, but were willing to sacrifice the
church’s influence over the general population in order to purify the church of
merely nominal members.

. There were the ‘Old Calvinists,” who approved of the spiritual effects of the

Awakening but wanted to maintain the old New England structures of a unified
Christian society.
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4.

There were the principled opponents of the Awakening, typified in
Congregationalist minister Charles Chauncy; influenced by Enlightenment
ideals of rationalism, and hostile to revival for its perceived emotionalism.
These men drifted off into Unitarianism.

In the Northern Colonies outside of New England (the Middle Colonies), there was
significant numerical growth of Presbyterians and Dutch Reformed.

But there was schism too: both denominations broke apart in the 1740s into pro-
Awakening and anti-Awakening wings.

However, reconciliations were affected over the next two decades.

The Awakening in the Middle Colonies had a more unifying religious effect than in
New England.

In the Southern Colonies, the chief outcome of the Awakening was the phenomenal
growth of Baptists.

No longer would Anglicanism be the exclusive or overwhelmingly dominant form of
Protestantism.

As an outcome of Baptist growth in the South and in New England, Baptists had
become - by the time the Revolutionary War of Independence came in 1775 - the
third largest Christian group in America, outnumbered only by Congregationalists
and Presbyterians.

General Effects of the Awakening on America and American

Protestantism

There can be little doubt that the Great Awakening had a significant overall impact
on the character of Protestantism in the Colonies, and even more widely on the
American consciousness.

[t strengthened the popular democratic impulse within American Protestantism.
This was bound up with the fact that intimately associated with the Awakening were
vast, socially indiscriminate audiences in the open air, the deliberate use of what we
would call the news media to promote the Awakening, a frequently off-the-cuff style
of preaching designed to appeal directly to the heart, and a willingness to break with
traditional denominations in pursuit of ‘awakened” ideals.

It has been argued with some plausibility, that the Awakening introduced a new
spiritual flavor into American Protestantism.

Mark Noll describes this as a shift from English Puritanism to American
Evangelicalism.

On the one hand, English Puritans certainly sought a vital spirituality, but they
pursued it within the boundaries of a highly educated ministry, a firm reverence for
the historical creeds and confessions of the Church and an attitude of deference to
the inherited Reformation tradition of how the Biblical message and its textual basis
should be understood.
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On the other hand, the emerging spirit of American Evangelicalism was more
welcoming of strong and overt religious emotion as a norm, molded and channeled
by the wisdom of spiritual leaders chosen by the converted themselves, by private
study of Scripture, and by deeply individual and personal experience grounded
conviction which if provoked was more than ready to defy establishments quite
openly, forming new churches and denominations.

On a wider platform, the Awakening helped to stimulate a national consciousness
among the Colonies as ‘America’ in distinction from Europe.

The general indifference or antagonism of the Anglican Church in the Colonies
toward the Awakening fostered suspicion of the English establishment among the
Awakeners and the awakened, who were tempted to look upon ‘English religion’ as
something unsympathetic to American concerns.

A Word About Slavery

George Whitefield, Jonathan Edwards, Samuel Davies, Devereux Jarratt and other
mighty evangelists and spiritual leaders, were slave-owners.

Does this in some way invalidate their status as “heroes of the faith?” Should we
topple their statues and erase their names from the roll-call of Evangelical fame?
The facts, largely, are not in dispute. Whitefield, Edwards, Davies, Jarratt and others,
were indeed slave-owners. The quarrel, rather, is over values.

Sometimes the values of a previous age in church history - or of some people living
in that age - are found to be unacceptable in the present age, and sometimes an
honest reading of Scripture will show that those previous ages were wrong.

This in turn leads to skepticism about the spiritual worth of those who held such
abandoned values, now deemed offensive, even though those men were regarded as
among the luminaries of the faith.

Three things may be pointed out. First, there is no point in denying the failures of
our ancestors. Glossing over sins is never appropriate.

The slave-trade and institution of black slavery is morally and theologically
indefensible.

Second, no Christian body or individual Christian in any age is ever promised or
guaranteed an error-free moral consciousness.

To think such freedom is promised or guaranteed would be a form of sinless
perfectionism.

Third, it is humbling to reflect that future generations may discern serious moral
errors in us, to which we ourselves are quite blind.

12000 Years of Christ's Power, Volume Five, Needham, Nick, page 371
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